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PREFACK.

Tars Volume, answering to Vol. IIL. of the last German edition,
consists of two parts, a SuPPLEMENT and an APPENDIX.

The SUPPLEMENT is the characteristic—as it is the only strictly
new—part of this Fourth Edition of Grimm’s Mythology. After
his Second Edition of 1844, which was a great advance upon the
First, the Author never found time to utilize any of the new
matter he collected by working it into the Text; his Third
Tdition of 1854 was a mere reprint of the Second; so that the
stores he kept on accumulating till his death, and the new views
often founded on them and on the researches of younger in-
vestigators—Kuhn, Miillenhoff, Panzer, Mannhardt, etc.—all lay
buried in the MS. Notes that covered the wide margin of his
private copy, as well as in many loose sheets. On the death
of Grimm, his Heirs entrusted the task of bringing out a Fourth
Bdition to Prof. Erarp Hueo MEYER, of Berlin, leaving him at
liberty to incorporate the posthumous material in the Text or
not, as he chose. The Professor, fearing that if once he began
incorporating he might do too much, and instead of pure
Grimm, might make a compound Grimm-and-Meyer concern of
it, wisely contented himself with the humbler duty of keeping it
in the form of Supplementary Notes, verifying authorities where
he could, and supplying References to the parts of the Text
which it illustrates.

As the Supplement hardly amounted to a volume, the Pro-
fessor hit upon the happy thought of reprinting with it an
Appexpix which Grimm had published to his First Edition,
but had never republished, probably thinking it had done its
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work, and perhaps half ashamed of its humble character. Yet
it is one of the most valuable parts of the work, and much
the most amusing. It falls into three unequal portions: I.
Anglo-Saxon Grnearocies. II. Svperstirions. 1II. SerLis.
Of the short treatise (30 pp.) on the eight royal lines of our
Octarchy, their common descent from Wéden, and their points of
connexion with Continental tradition, I will say nothing. The
bulk of the Appendix (112 pp.) is taken up with the Surer-
stitions.  After a number of extracts from Medieval authors,
extending from A.p. 600 to 1450, we have a vast array of Modern
Superstitions (the German part alone has 1142 articles), mostly
taken down from the lips of the common people all over Iurope,
in the simple language of the class, the ““rude Doric ” which our
polite grandfathers used to apologize for printing, but which in
these days of Folklore is, I am told, the very thing that goes
down. The Author’s view of Superstition, that it is a survival,
the debased wrecks and remnants of a once dominant Religion,
of course inclines him to trace these superstitions, as far as
possible, to the Old Faith of the Teutonic nations, of which we
have still such a splendid specimen in the Icelandic Edda.—The
Appendix winds up with 57 old SreLLs in various languages.

Tue Traxsvaror.
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CHAPTER I.
INTRODUCTION.

p- 1, note] Paul. Diac. still uses Leathen in the sense of rustici
(Pertz, Archiv 7, 33f). demo heidanin commane, Diuat. 1, 504P.
The abbrev. form heid occurs even before Luther: fheide rhy.
leide, G. Abent. 2, 67. dieser zeginer oder heit, Keller, Fast-
nachts-sp. p. 823 (like our christ for MHG. kristen, OHG.
christani); yet the true genitive is retained in Chr. Weise’s Krz-
narre 190: des jungen heidens los werden. Favorite epithets
of the heathen are  wild, fierce, grim”’: wild heathen, wild
men of the wild heath, Anegenge 23, 61. conf. Rabenschl. 1080.
Neifen 14, 6. MsH. 1, 152%. die wuofendigen heiden, Kaiser-
chr. 951. More freq. die 4ibelen heiden, Diemer 158, 18. 162, 2.
Morolt 876 seq. die bdsen h., Diemer 170, 24. 179, 17. der
iibele h., Pantal. 1034, der wvil arge h. 1847. den h. gramen,
Servat. 148 (per contra, hypocrita is transl. dunni cristini, Diut.
1, 239%). Also “dogs,” as in Judith 134, 39: pone haeSenan
hund. Olaf Tryggv. saga, cap. 68: hund-heidinn. Svenske
vis: hednings-hund. Mor. 418: den heidenschen hunt. In
Willeh. 58, 16 the Sarrazin ride on dogs and hogs. Gradually
milder terms are used: dat domme heidine, Maerl. 3, 128. des
gelouben geste (stramgers to faith), Tirl. Wh. 15%  heidinen die
sunder éwe (without law) lebeten, Roth. 475.  People do not like
to be taken for heathens: s6 bin ich niht ein heidey, MsH. 1, 422,
als ich waere ein heiden 45°. Yet there is pity for them: swie
sie wiren heiden, och was zerbarmen umbe sie, Nib. Lament 437 ;
and Wolfram, like Walther, speaks of them quite humanely, Willeh.
450, 15 : “Die nie toufes kiitnde Enpfiengen, ist das siinde, Daz
man die sluoc alsam ein vihe (a sin to slay the unbaptized) ?
Grozer siinde ich drumbe gihe: HEs ist gar Gutes hant-getit,
Zwuo und sibenzec spriche die er hét,” they are God’s handi-
work, 72 langunages wherein He speaks.

pp. 2-4.] Heathensin Italy and at Rome as late as Theoderic,
Edict. Theod. 108.  Salvianus de gubern. Dei, about 450, con-
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1278 INTRODUCTION.

trasts the vices of christian Romans and Provincials with the
virtnes of heathen Saxons, Franks, Gepide and Huns, and of
heretical Goths and Vandals; towards the end of bk. 7, he says :
¢ Gothorum gens perfida, sed pudica est, Alamannorum impudica,
sed minus perfida. Franci mendaces, sed hospitales, Saxones
crudelitate efferi, sed castitate mirandi;’ and further on: ¢ Vandali
castos etiam Romanos esse fecerunt;’ conf. Papencordt 271-2.
The Bavarian Ratolf is converted in 788: coepi Deum colere,
MB. 28%, 7. In the times of Bonifuce and Sturmiwe read : Populi
gentis illius (in Noricum), licet essent christiani, ab antiquis
tamen pagaxorum contagiis et perversis dogmatibus infecti, Pertz
2, 366. Alamanns, who appear in Italy 552-3, are still heathens
in contrast to the christian Franks, Agathias 2,1. 1,7. Eginhard
cap. 7 (Pertz 2, 4406): Saxones cultui daemonum dediti; cultum
daem. dimittere ; abjecto daem. cultu, et velictis patrils caeri-
moniis. The author of Vita Mathildis (Pertz 12, 575) says of the
Saxons and of Widukind’s family : Stirps qui quondam daem.
captus errore, praedicatorum pro inopia tdola adorans, christianos
constanter persequebatur.

The Nialssaga cap.101—0 relates the introduction of Christianity
into Iceland in 995—1000. Yet at Nerike by Orebro, as late as
the 17th cent., they sacrificed to Thor on certain rocks for tooth-
ache, Dybeck runa 1848 p. 26; and to this day old women
sacrifice to rivers, and throw the branch on the stone 2, 3, 15. vit
erum heidin is said in Olaf the Saint’s time in Gautland, Fornm.
sog. 4, 187 and 12, 84. In the Norwegian districts of Serna
and Idre, bordering on Dalarne, there were heathens in 1644,
Samling (Christiania 1839) 6, 470-1. pa kunni enge madr
Paternoster i,Stranmi, Werlauff. grenzbest. 20. 37. In Sweden
we hear of Oden’s followers in 1578, 1580 and 1601, Geyer Svea-
rikes hifder 2, 329 ; in a folk-song a woman dreads the heathen
that haunt the neighbouring wood: ‘locka till Thor ¢ fjall,’
Arvidsson 3, 504. Thursday was holy in Sweden till 100 or
150 years ago (p. 191). Relapses into heathenism were frequent
there, Hervarars. cap. 20 (Fornald. sog. 1, 512). The secret
practice of it was called launblét, Fornm. sig. 2, 243.

The Slavs in Pomerania heathens till begin. of 12th century.
A heathen festival near Pyritz, and that of Gerovit at Havel-
berg, Barthold’s Gesch. v. Pomm. 2, 34. 76. Giesebrecht’s Wend.
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gesch. 2, 265. 309. Heathen Raus, Barth. 2, 100-1.  Pribizlaus
of Mecklenburg baptized in 1164, Svantevit’s temple destroyed
1168, Lisch’s Meckl. jahrb. 11, 10.97. The Slavs betw. Elbe
and Oder were Christians for 70 years, then relapsed ab. 1013,
Helmold 1, 16 ; adhue enim (1147) Slavi immolabant daemoniis
et non Deo 68. The Prussians still heathen after conversion of
Russians 1, 1.——Some Christians in Hungary in latter half of
10th century, Diimmler’s Pilgrim von Passau 36 seq. Some
heathens in Esthonia at the present day, Verhandl. 2, 36. The
Lapps were still heathen in 1750, Castrén’s Reise p. 69.

Mixed marriages were not entirely forbidden, as Chlodowig’s
example shows. Such too was Kriemhilt’s union with the heathen
Ltzel, but she takes care to have her son Ortliep baptized, Nibel.
1328.

p. 5.] DBetween heathen baptism (the vaini ausa, the dicare
in nomine deorum, Greg. Tur. 2, 29) and christian baptism,
stands the prim-signaz, Hgilss. p. 265, a mere signing with the
cross. Thus, Gestr is ¢ primsigndr, eigi skirSr,” Fornald. ség. 1,
314, The pains of hell were made to hang on being unbaptized
(p. 918). Whoever forsook paganica vetustas (Pertz 2, 342),
had to renounce the geds : den goten entfarn=get baptized, Tiirl.
Wh. 130% To abjure one’s faith was abrenuntiare, abjurare,
renegare, reneare, Ducange ; ¥r. renier, O.Fr. renoter, MHG. sich
vernoijieren, Nib, 1207, 1. Lament 494. wvernoierten sich von den
Kristen, Livl. reimchr. 5719. M. Neth. vernogerde, Karel. 2, 75.
vernoyert, Pajin 2, 519. 831. wvernoyert rh. verghiert, Maerl. 3,
140. OHG. antrunneo, ant-trunneo aba-trunneo=apostata, rene-
gatus, Graff 5,533. [li cutvers renoié, Ducange ; tornadie, tornadis
=retrayant. Other phrases: den touf hin legen, Livl. r. 6129.
lazen varn krist 6385. What is meant by: cosque (Hessians at
Amenaburg) a sacrilega idolorum censura, qua sub quodam
christianitatis nmomine male abusi sunt, evocavit’ in the Vita
Bonifacii, Pertz 2, 3427 probably a christian heresy, as p. 341
says of Thuringians: ¢sub nomine religionis falsi fratres maxi-
mam hereticae pravitatis introduxerunt sectam,” conf. Rettberg
2, 308. The Abrenuntiations declared the ancient gods by
name to be devils and unholds. All heathen merrymaking, espec.
music and dancing, was cousidered diabolic, pp. 259. 618-9. 770,
Feasts, games and customs connected with the old worship were
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now diaboli pompa, gelp inti zierida. Grieshaber’s Serm. p. 48:
da man singet und springet in des tievels dienste ; counf. Aucassin
in Méon’s Fabl. 1, 385. Fauriel 3, 190. '

p- 5.] The mental protest against christianity shows itself in
the continuance of the rough heroic conception of Paradise (p.
819). The christian paradise was often rejected, as by Radbod
the Frisian, who withdrew his foot from the sacred font, because
he did not care to give up the fellowship of his forefathers in hell
and sit with a little flock in heaven, Vita Bonif. (Pertz 2, 221).
Melis Stoke, rymkron. 1, 24. Comp. the contrary behaviour
of Gudbrand (Maurer bekehrung 1, 537) and of Sighvatr at the
baptism of Magnus, St. Olaf’s saga c. 1i19. Waldemar likes
hunting better than heaven, Thiele 1, 48. nit ze himelriche sin
woldich viir dise reise, Roseng. 110. mir waere ie liep bi ir ze
sin dan bi Got in paradis, MS. 1, 178% mgoht aber mir ir hulde
(her favour) werden, ich belibe (I would stay) 4f der erden alhie,
Got liez ich dort die werden (worthies), MS. 2, 16*. daz himel-
riche liez ich sin, und waere bi in iemer wol alsd, Dietr. drachenk.
131°.  waz sol ein bezzer paradls, ob er mac vré beliben von wol
velopten wiben? MsH. 1, 82° si waere getreten durch Floren
in die helle, Fl. 5784. si me vauroit miex un ris de vous qu’estre
en paradis, Thib. de N. 69.  kestre ne voudroie en paradis, se
ele nestoit mie 75; conf. 113. The hered. sewer of Schlotheim :
‘had you one foot in heaven and one on the Wartburg, you’d
rather withdraw the first than the last,” Rommel’s Gesch. von
Hessen 2, 17. fall from heaven to earth, Schwein. 1, 95. come
back from paradise, Chans. histor. 1, 43. Eyvindr, like christian
martyrs, endures the utmost pains inflicted by Olaf Tryggvason,
and will not apostatize, Fornm. sog. 2, 167. The Hist. S. Cuath-
berti says: quadam die cum Onalaf cum furore intrasset ecclesiam
Cuthberti, astante episcopo Cuthheardo et tota congregatione,
¢ quid, inquit, in me potest homo iste mortuus Cuthbertus, cujus
in me quotidie minae opponuntur? juro per deos meos potentes,
Thor et Othan, quod ab die hac inimicissimus ero omnibus vobis,’
'I'wysden 73-4. The heathenism smouldering in many hearts is
perceptible even in Latin deeds of 1270, Seibertz no. 351.

p- 5.1 A peal of bells was hateful to heathens, and therefore
to giants, p. 950, to dwarfs, p. 459, to witches, p. 1085.

p- 5.1 Even in christian times the heathen gods are credited




INTRODUCTION. 1281

with sundry powers. The idols speak, Pass. 307, 2 seq. Barl.
842, 8 or hold their peace, Pass. 806, 24. 34. The Livl. reimchr.
1433 seq. says :

Die Littouwen vuoren iiber sé,

daz ist genant daz Osterhap,

als ez Perkune ir abgot gap (when P. existed),

daz nimmer s6 harte gevrds (froze).

Hence the quarrel between the old and new religions was often
referred to an ordeal or miracle: ¢ probemus miraculis, quis sit
majoris potentiae, vestri multi quos dicitis dii, an meus solus
omnipotens dominus J. Chr.” cries the christian priest in Vita
Ansgarii (Pertz 2, 702); and the rain falls in torrents on the
heathen Swedes despite their praying, while not a drop touches
him. In Greg. Tuar. mirac. 1 cap. 81, the ordeal of water decides
whether the Arian or Catholic faith be the right one. In the
legend of Silvester, the Jew sorcerer first kills a bull in the name
of his God, and Silvester brings it to life again by calling upon
Christ, W. Grimm’s Silv. xv.—xx.

p-6.] The Romans too had felled sacred trees: ‘et robora nu-
minis instar Barbarici nostrae feriant tmpune bipennes,” Claudian
de laud. Stilich. 1, 230. In the same way the Irminsul is de-
stroyed, and Columban breaks the god’s images and throws them
in the lake (p. 116.109). Charles has the four captured Sara-
cen idols smashed, and the golden fragments divided among his
heroes, Aspremont 11°. 45>—48P. Idols are broken in Barl. and
Georg. It is remarkable in Beda 2, 13, that the Coifi himself
destroys the heathen temple (p. 92n.). It was a sign of good
feeling at least to build the old images into the church-walls.

p- 6.] Heathens, that knew not the true God’s name, are not
always ¢ wild, doggish, silly,” but sometimes ¢ die werden heiden,’
Titur. 55, 4, die wisen heiden, Servat. 19. his sylfes (God’s)
naman, pone yldo bearn aer ne ciSon, fréd federa cyn pedl hie fela
wiston, Cedm. 179, 15.

p- 7.] Trust in one’s own strength is either opposed to trust in
gods, or combined with it. In the Faereyinga-s. cap. 23, p. 101:
‘ek trii A mAtt minn ok megin ” and also ek treystumsk hamingju
(genius) minni ok sigr-saeli, ok hefir mer pat vel dugat’; conf.
¢ trla magni,” Fornald. sog. 1, 438. The OHG. sé mur ih ! (Graff
6, 13) must mean ‘so help me I myself” MHG. has milder
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formulas: sam mir Got and min selbes lip! 'Tristan 215, 2. als
in (them) Got und ir ellen gebdt, Ernst 1711, als im sin manlich
ellen jach, Parz. 89, 22. ich gelove God ind mime swerde, Karl-
meinet 122, 84. M. Beheim 266, 22 says: si wolten {if in (them)
selber stin ; and Gotthelf’s Erzihl. 1, 146 makes a strong peasant
in Switz. worship ¢ money and strength.” A giant loses his strength
by baptism, Riif 39. Doubts of God are expressed by Wolfram :
ist Got wise? . . . hit er sin alt gemiiete, Willeh. 66, 18. 20.
hit Got getriwe sinne, Parz. 109, 80. Resisting his will is ‘ze
Limele klimmen und Got enterben,” En. 8500. On men who
pretend to be gods, see p. 385 n.

p. 7n.] God is threatened and scolded, p. 20. With the
mockery of Jupiter in Plaut. Trin. iv. 2, 100 agrees the changing
of his golden garment for a woollen, and robbing Asculapius of
his golden beard, Cic. de Nat. D. 3, 81. Frigpiofr said: ‘enda
virdi ek meira hylli Ingibiargar enn reidi Baldrs,” Fornald. sig. 2,
59 ; and pulled B.’s statue by the ring, so that it fell in the fire
86. King Hrblfr already considers O8in an evil spirit, illr ands,
L, 95. Dogs were named after gods by the Greeks also ; Pollux,
Onom. 5, 5 cites Kopa, ‘Apmuia, Xdpwr, Avkitras. A dog named
Locke, Sv. folks. 1, 185. Helbling’s Wunsch is supported by a
Wille in Hadamar v. Laber 289 and Altswert 126, 23.  Sturm in
Helbl. 4, 459 may have meant Thunder. The lime-bitch is called
Heila, Hela, Dibel 1, 86. Nemnich 720. Alke is Hakelberend’s
dog, Zeitschr. des Osn. ver. 3, 406. A Ruland about 1420, and
Willebrelit, Ls. 1, 297-8, are exactly like men’s names. Many
names express the qualities and uses of the animal, such as Wacker,
still in use, and leading up to old Norse, Saxon, Skirian and
Suevic names, Grimm’s D. Sag. 468 ; its dimin., Wiickerlein, Weck-
herlin, Wickerlein, Fischart’s Spiele 246. 491. Is Wasser, the
common name of peasants’ dogs in the Mark (Schmidt v. Wern.
258), a corrup. of Wacker? Wackerlos, Vernim, dogs in Frosch-
meus. Bbb. 5P, Hiiterlinin Keisersb. bilg.140-4-5. Fondling names
are Iarm, Ls. 2, 411. Holle im Crane p. 80, Darlin, Garg. 258",
Zuckerl. Jucundiss. 54. To the Pol. gromi-zwierz, bait-hound,
Linde 1, 779* answers our IHetfzebolt, Nic. v. Jeroschin 30, 12.
Bello, Greif, Pack-an, Pack-auf (Medic. maulaffe 647), Suoche,
Fichard 3, 245, explain themselves; also the Boh. greyhound
Do-lét, fiy-to; O. Norse Hopp and Hoi, Hrolfkr. saga, Hopf in
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Eulensp., Estula (es-tu-1a?), Méon 3, 394-5. Ren. 25355. Not
so clear is Strom in Fritz Reuter’s Journ. to Belligen 2, 98 ; is it
“striped” ? or conn. with Striun in Helbl. 4, 456 from striunen,
to roam ? Smautz in Laber 358 must be conn. with schmdtzen, to
counterfeit the hare’s cry, Schmeller 3,479. Trogen, Sv. ifvent.
1, 51 is our Fidel, trasty. Gramr, Fornald.sog. 1, 87. Gifr, Gert,
two dogs in Fidlsvinns-mal.  Snafi, Markusson 1742, Guldtand
Norske event. 2, 92.  Yrsa, Fornald. ség. 1, 22, Ursa in Saxo.
Bettelmann in Biirger 474* and Stallmeister in Tieck’s Zerbino
express social rank, conf. Malvorsin, Ren. 1664. It were too bold
to conn. Leppisch in Pauli Sch. u. ernst 77, with Simr = Lapp, in
Nialss. 71, or Goth, Goz with the nation so called (Michel’s hist.
des races maudites 1, 355. D. Sag. 454) ; more likely that the
Silesian sheepdog’s name Sachs (Weinhold) meant Saxon ; conf.
Boh. Bodrok, an Obodrite. King Arthur’s dog Cabul, Nenn. 78.
Ciprian, dog’s name in MsH. 3, 3052
p. 8] Christ and the old gods are often worshipped together.

People got haptized and believed in Christ, en héto & Thor til
allra storree¥a. Widukind (Pertz 5, 462) tells, an. 965, of an
‘altercatio super cultura deorum in convivio, Danis affirmantibus
Christum quidem esse deum, sed alios ei fore majores deos, qui
potiora mortalibus signa et prodigia per se ostentabant.” Athel-
bert of Kent let heathen idols stand beside christian altars, conf.
Lappenb. Engl. gesch. 1, 140. The converted Slavs clung to
their old superstitions. Dietmar (Pertz 5, 735) says of the sacred
lake Glomuzi: ¢ hunc omnis incola plus quam ecclesias veneratur
et timet ; > and at Stettin a heathen priest was for raising an altar
to the god of the christians side by side with the old gods, to
secure the favour of both, Giesebr. Wend. gesch. 2,801, I
is only playfully, and with no serious intention, that the Minne-
song links the name of God with heathen deities :

Ich hAn Got und die minneclichen Minne (love)

gebeten fléliche nu vil manic jar,

daz ich schier nach unser drier sinne

vinde ein reine wip. MS. 1. 1842,

Venus, vil edeliu kiinegin,
inch hit Got, vrowe, her gesant
ze freuden uns in ditze lant. Frauend. 233, 26.

The longer duration of heathenism, especially of Wéden-worship,
L
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among the Sawons, is perceptible in the legend of the Wild Host,
in many curses and the name of Wednesday. There also the
custom of Need-fire was more firmly rooted. The Lohengrin p.
150 still rebukes the unbelief of the wild Saxons.

p- 11.] Where there was worship of springs, the Church took
the caput aquee into her department, Rudorff 15, 226-7. In
that spell where Mary calls to Jesus, ‘zeuch ab dein wat (pull
off thy coat), und deck es dem armen man iiber die sat (over the
poor man’s crop),” Mone anz. 6, 473, a heathen god is really in-
voked to shield the cornfield from hail.  Quite heathenish sounds
the nursery rhyme, ¢ Liebe frau, mach’s tiirl auf (open your door),
lass den regen ’nein, lass ’raus den sonnenschein,” Schmeller 2,
196. Spots in the field that are not to be cultivated indicate their
sacredness in heathen times, conf. gudeman’s croft in Scotland,
the Tothills in England, Hone’s Yearb. 873-4. 'T'o the disguised
exclamations in the note, add & ddparep! and the Armoric tan,
fire! Villemarqué’s Barzas breiz 1, 76 ; conf. Pott 1, 1vii.

p- 12.] To these old customs re-acting on the constitution,
to the pelting of idols at Hildesheim and Halberstadt on Letare-
day (p.190. 783), add this of Paderborn: ¢ In the cathedral-close
at P., just where the idol Jodute is said to have stood, something
in the shape of an image was fixed on a pole every Letare
Sunday down to the 16th century, and shied at with cudgels by
the highest in the land, till it fell to the ground. The ancient
noble family of Stapel had the first throw, which they reckoned
an especial honour and heirloom. When the image was down,
children made game of it, and the nobility held a banquet.
When the Stapels died out, the ancient custom was dropped.’
Continu. of M. Klockner’s Paderb. chron. The Stapel family
were among the four pillars of the see of Paderborn; the last
Stapel died in 1545, Erh. u. Gehrk. Zeitschr. f. vaterl. gesch. 7,
379. Compare also the sawing of the old woman (p. 782), the
gelding of the devil, the expulsion of Death (p. 767), the yearly
smashing of a wooden image of the devil, and the ‘riding the
black lad ’ in Hone’s Yearb. 1108, Dayb. 2, 467.

p. 12.] The Introduction ought to be followed by a general
chapter on the contents and character of our Mythology, in-
cluding parts of Chaps. XIV. and XV., especially the explanation
of how gods become men, and men gods.

»
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CHAPTER II.
GOD.

p- 13-15.] The word god is peculiar to the Germanic lan-
guages. Guitecl. 1, 31: terre ou lon claime Dieu got. On
goddess see beginning of Ch. XIIL. diu gotheit occurs already
in Fundgr. 2, 91. In the Venetian Alps, God is often called
der got with the Art., Schmeller’s Cimbr. Wtb. 125. Is the Ital.
iddio from il dio, which does not account for iddia goddess, or is
it abbreviated from domen-ed-dio, which, like O. Fr. domnedeun,
damleden, damredeu, comes from the Lat. voc. domine deus?
Conf. Diez, Altrom. Sprachdenkm. p. 62.

Got is not the same word as guot, though the attempt to iden-
tify them is as old as OHG. (yet conf. the Pref. to K. Schulze’s
Gothic Glossary, xviil.) : ¢ got unde guot plurivoca sint. taz (what)
mit kote wirt, taz wirt mit kuote,” Notker’s Boeth. 172. Almost
as obscure as the radical meaning of god is that of the Slav.
bogh, some connecting it with Sanskr. b‘agas, sun, Hofer’s
Zeitschr., 1, 150. In the Old-Persian cuneiform writing 4, 61
occurs baghha, dei, from the stem baga, Bopp’s Comp. Gram.
452 ; Sanskr. bhagavat is adorandus. Hesychius has Bayaios,
Zevs ¢puvyeos (conf. Spiegel’s Cuneif. inscr. 210. Windisch-
mann 19. 20. Bopp, Comp. Gr. 452, 581. Miklosich 3). Boh.
biize, bozatko, Pol. boze, bozatko, godkin, also genius, child of
luck. Boh. biizek, Pol. bozek, idol.

Beside guda, gods, John 10, 34-5, we have gupa, Gal. 4, 8.
The change of p to d in derivation is supported by afgudei im-
pletas, gudalaus impius, gudisks divinus. Neuter is daz apgot,
Mos. 33, 19. abgote sibeniu, Ksrchr. 65. appitgot, Myst. 1, 229.
Yet, beside the neut. abceotir, stands appetgite (rh. kréte), Troj.
kr. 27273, and abgote, Maria 149, 42; also mase. in Kristes
biichelin of 1278 (cod. giss. no. 876): ‘bette an den appitgot.’
abgotgobide in Haupt 5, 458 is for abgotgiuobida. In the
Gothic pé galiuga-guda for eldwra, 1 Cor. 10, 19. 20, where the
Greek has no article, we may perceive a side-glance at Gothic
mythology ; conf. Libe gloss. 76°. The ON. god is not always
idolum merely, but sometimes nnmen, as god 6ll, omnia numina,
Sem. 67°. siti HAkon med heidin go¥, Hikonarm. 21. gaud,

L)
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usually latratus, is a contemptuous term for a numen ethnicorum ;
couf. geyja, to bark, said of Freyja, p. 7 note.

Our gitze occurs in the Fastn. Sp. 1181. 1332, where the
carved ‘goezen’ of the painter at Wiirsburg are spoken of.
Gods’ images are of wood, are split up and burnt, Fornm. s0g. 2,
163. v.d. Hagen’s Narrenbuch, 314. Platers leben, 37. So
Diagoras burns his wooden Hercules (Melander Jocos. 829), and
cooks with it; conf. Suppl. to p. 108n. Agricola no. 186 ex-
plains Glgitz as  a stick, a log, painted, drenched with oil,” Low
Germ. oligbtze ; but it might be an earthen lamp or other vessel
with an image of the god, Prohle xxxvi. In Thuringia élgitze
means a baking.

p- 15.] To the distortions of God’s name may be added : gots
hingender gans! Geo. v. Ehingen, p. 9. pofz verden angstiger
schwininer wunden! Manuel, Fastn. sp. 81. Er. Alberus uses
“ bocks angst,” H. Sachs ‘botz angst.’ Is potz, botz from bocks
(p. 995) 7 Similar adaptations of Dien, Raynouard sub v. deus ;
culbiew, Méon 4, 462. Ttal. saprist! for sacristi.

p. 15.] The addition of a Possess. Pron. to the name of God
recalls the belief in a guardian-spirit of each individal man (p.
875). The expressions not yet obsolete, ‘ my God! I thank my
God, you may thank your God, he praised his God, etc.,’ in
Gotthelf’s Trzihl. 1, 167 are also found much earlier: hevet
ghesworen Ui sinen Gode, Reinaert 526. ganc dinem Gote be-
volen, Mor. 3740. er lobte sinen Got, Greg. 26, 52. durch
meinen Gott, Ficke (Hagen) 48. saget tuwem Gote lop, Kilh. 2714,
daz in min Trehtin 16ne, Kolocz. 186. gesegen dich Got min
Treltin, Lis. 3, 10. je le feré en Mondien croire, Renart 8553,
28465. Méon 2, 388. son deable, Ren. 278. 390. Conf. * Juno-
nem meam iratam habeam,’ Hartung, genius.

The  God grant, God knows’ often prefixed to an interroga-
tive, Gram. 3, 74, commits the decision of the doubtful to a
higher power; conf. ‘wére Got, Gott behiite,! Gram. 3, 243-4.
Got sich des wol versinnen kan, Parz 369, 3; conf. ‘sit cura
deum.” daz sol Got niht en-wellen, Er. 6411. daz enwelle Got
von himele, Nib. 2275, 1. nu ne welle Got, En. 64, 36.——Other
wishes: s6 sol daz Got gebieten, Nib. 2136, 4. hilf Got, Parz.
121, 2. nu hilf mir, hilfericher Got 122, 26; conf. ‘ita me deus
adjuvet, ita me dii ament, amabunt,” Ter. Heant. iv. 2, 8. 4, 1.
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Got hiiete din, Parz. 124, 17, etc. Got halde iuch 138, 27.
Got 16n dir 156, 15. Got troeste iuch des vater min 11, 2.
Got griieze iuch, Iw. 5997. The freq. formulas ¢ God bless thee,
greet thee,” addressed espec. to wine. Often in MHG., ‘be it
God who’: Got si der daz wende; der in ner’ (heal); der uns
geliicke gebe, Er. 8350. 6900. Hartm. Erst. b. 1068.—[Many new
examples of ¢ wilkomen Got und mir”’ are here omitted.] sit mir
i Gote wilkomen, Pass. 34, 92. i¢m und den giten (gods) wille-
komen, Troj. kr. 23105. God alone: Got willekume here von
Berne, Dietr. Drachenk. 60*. Me and my wife: willekomen
mir und ouch der frouwen min, MS. 1, 57°. bien venuz miner
frouwen unde mir, Parz. 76, 12.

The Supreme Being is drawn into other formulas : dankent
tr und Gote, Lanz. 4702. des danke ich dir unde Gote, Flore
5915. Got und tu ze minnen (for the love of), Greg. 3819. nfl
laz ich alle mine dinc an Godes genide unde din, Roth. 2252.
To intensify an assertion: ich fergihe (avow) (ot unde iu, Griesh.
pred. 2, 71. nein <ch und Got, Ls. 2, 257 ; like the hcathenish
“Oden och jag’ daz er sich noch Got erkennet, Walth. 30, 7.
Got und ouch die liute, Greg. 271. Got und reht diu riten do
in ze heile, Trist. (Massm.) 176, 26. 177, 2. 'We still speak of
complaining to God and the world. One could not buat love
her, ‘da half kein got¢ und kein teufel” Hofer, Lorelei 234.
So, “to her and love’: ich hin gesungen der wil licben und
der Minne, Neifen 13, 37. frou Minne und ir, vil saelic wip 20,
33. ich wil dir und deinem gaul zusanfen, Garg. 240P.

p-17.] God has human attributes: par les taus Dieu, Ren.
505; so, Freyr litr eigi vinar augum til pin, Fornm. s. 2, 74.
par les pies quide Diu tenir, Méon Fabl. 1, 351. wan dé Got
hiez werden ander wip, d6 geschuof er inwern lip selbe mit siner
hant, Flore 2, 259. 'The Finns speak of God’s beard. He wears
a helmet, when he is wrapt in clouds ? conf. helot-helm, p. 463,
Grimnir pileatus, p. 146, and Mercury’s hat; den Gotes helm
verbinden, MsH. 3, 354®; conf. the proper name Gofahelm,
Zeuss trad. Wizemb. 76, like Siguhelm, Friduhelm. As Plato
makes God a shepherd, Wolfram makes him a judge, Parz. 10,
27. God keeps watch, as ¢Mars vigilat,” Petron. 77; conf.
Mars vigila, Hennil vigila (p. 749). Ile creates some men him-
self : Got selbe worht ir siiezen lip, Parz. 130, 23 ; gets honour
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by it: ir schéenes libes hit Got iemer ére, MS. 1, 143*; shapes
beauty by moonlight: Diex qui la fist en plaine lune, Dinaux’s
Trouvéres Artésiens 261 ; feels pleasure : dar wart ein wuof, daz
ez vor (ot ze himel was genaeme, Lohengr. 71. in (to them)
wurde Got noch (nor) din werlt iemer holt, Dietr. Drach. 1192,
So in O.Norse: Yggr var peim [idr, Sem. 251%; conf. ¢ unus
tibi hic dum propitius sit Jupiter, tu istos minutos deos flocei
feceris,” and the cuneif. inscr. ¢ Auramazdd thuvdm dushta biya,’
Oromasdes tibi amicus fiat.

p. 17-8n.] God’s diligence: examples like those in Text.

p. 18.] Many new examples of God’s anger, hatred, etc.” are
here omitted. Unser gote sint sd guot, daz si dinen tumben
muot niht rdchen mit einer donre-strile, Barl. 207, 13. ¢ Gof haz
den lesten !’ sprichen die dé vluhen hin (God hate the hindmost,
cried the fugitives), Ottoc. 76* s6 in Got iemer hazze, MsH. 3,
195>, daz in Got gehoene, dishonour, Lanz. 3862. er bat, daz
Got sinen slac iiber in vil schiere sliiege, very soon smite, Turl.
krone 92; conf. feoBraBys, Herod. 1, 127. Got velle si beide,
make them fall, Iw. 6752. ich wil daz mich Got velle und mir
schende den lip, Flore 1314. Got si schende, MsH. 3, 1872, fort
it dir zu Gottes boden, Weise coméd. 39.  Got rech’ ez iiber sin
kragen, Ottoc. 352*. so muoze mig Got wuorgen, Karlm. 368.
nlt brennet mich der Gotes zan (tooth) in dem fiur, Tédes gehugde
679. s6 entwiche mir Got, Flore 5277. Got ist an mir verzaget,
Parz. 10, 30. 1st Got an siner helfe blint, oder ist er dran be-
foubet (deaved, daft), 10,20. die gite gar entsliefen, Albr. Tit.
2924.

p- 20.] The irrisio deorum, ON. god-g¢ (Pref. liii. and p. 7n.)
reaches the height of insnlt in Laxdela-s. 180. Kristni-s. cap.
9; OHG. kot-scelta blasphemia, MHG. gotes schelter. Conf. the
abusive language of Kamchadales to their highest god Kutka,
Klemm 2, 318. nfi schilte ich minin abgot, scold my false gods,
Lament 481. sinen zorn huob er hin ze Gote: ‘richer Got un-
guoter!’ Greg. 2436-42. s6 wil ich iemer wesen gram den
goten, En. 7935. The saints scold (as well as coax) God,
Keisersb. omeis 129 wdifen schrien iiber (cried shame upon)
Gotes gewalt, Wigal.11558. Got, d4 bistu eine schuldec an (alone
to blame), Iw. 1384. Charles threatens him: Karles fen¢a i

Q\

Dieu, si confust son voisin, ‘jamais en France n’orra messe i
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matin,” Aspr.35% hé, saint Denis de France, tu somoilles et dorz,
quant fauz tes homes liges tiens en est li gran torz, Guitecl. 2,
156. nemt inwer gote an ein seil und trenket si, drench them,
Wh. 1, 83%  trowet (believes) als dann S. Urban auch, wenn er
niht schafft gut wein, werd’” man ihn nach den alten brauch
werffen in bach hinein, Garg. pref. 10. In the Ksrchr. 14737
Charles threatens St. Peter: und ne mache dii den blinden hiute
niht gesunden, din his ich dir zestdére, dinen widemen ich dir
zevuore. (God is defied or cheated: biss Gott selbst kompt (to
punish us), haben wir vogel und nest weggeraumbt, Garg.
2028,

p- 20-1.] More epithets of God. He is hardly ever ad-
dressed as dear ; but we find : an sinen lieben abgoten, Pass. 306,
20. ir lieben gote 38, 41. der zarte Got, Ls. 2, 285-6. Griesh.
22 (5.9. 17 of Christ). der siieze Got von himel, Griesh., etc.
in svasugod, Sem. 33% tugenhafter Got, Wh. 49, 16. Got der
gewdre, Fundgr. ii. 90, 41. hére is said of heathen gods, angels,
emperors: ein Venus hére, MS. 1, 55% hdlig dryhten, Beow.
1366. God sees, tends, blesses, loves, rewards, honours,
pities, forgets: Got der miieze din pflegen, Herb. 6160. Got
gesegene uns immer mére 7732. Got segen iuch, Got line dir
8092. Got minne dich, Eracl. 644. Got miieze mich éren,
MsH. 1, 59°. daz mohte Got erbarmen, Wigal. 5342. als im
Got ergaz, forgot, Herb. 15669. s6 min Got ergaz, Troj. kr.
14072. des (him) hit Got wergezzen, der tivel hit in besezzen,
Warnung 343. Our God-forgotten, God-forsaken. The poor
are Godes volk, Diut. 1,438 ; sine aerme, Maerl. 2,230 ; daz Gotes
ler (host), Gute fran 1492 ; hence proper names like Godesman,
Trad. Corb. 291, Godasmannus, Pol. Irmin. 93P, Kotesman, 'I'rad.
Juvav. 131. The Gen. Gotes intensifies the adjs. poor, wretched,
ignorant, pure : owé mich Gotes armen, Nib. 2090. ich vil Gotes
armiu, Gudr. 1209, 1. ich Gotes arme maget, Dietr. Drach.
die Gotes ellenden, Ernst 3176. der Gotes tumbe, Helmbr. 85.
der Gotes reine, Marienleg. 189, 428.

p- 22.] Earthly titles given to God : der edel keiser himelbaere,
Tit. 3382. That of the king of birds: Gott der hohe edle adler
vom himmel, Berthold 831. The M. Lat. domnus is not used of
God, who is always Dominus, but of popes, kings, etc., Ducange
sub v. O. Fr. dame dien, dame dé, Roquef. sub v.; Prov. dami
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driew, damri deu, domini dieus, Raynouard 3, 68; on dame conf.
p- 299n. Wallach. dumnedeu for God, domn for sir, lord. Slav.
knez, kniaz, prince, is applied to God in Wiggert’s psalms, conf.
kneze granitsa in Lisch urk. 1, 9. So dvaf, dvacoa are used of
kings and gods, espec. dvaxes of the Dioscuri, and the Voc. dva
of gods only.

p- 22.] God is called Father in that beautiful passage: ponne
forstes bend Feder onlaeted, Beow. 3218. Brahma is called
avus paternus, Bopp’s gloss. 2178 and Pitamaha, great father,
Holtzm. 3, 141. 153; conf. Donar as father, p. 167. In the
Mirchen, God becomes godfather to particular children: in KM.
no. 126 he appears as a beggar, and gives his godson a horse,
in the Wallach. mirchen 14 a cow. The fays, as godmothers,
give gifts. The grandmother travels all over the earth, Klemm 2,
160; conf. anel, baba (p. 641), zloto-baba, gold-grandmother ;
mother (p. 254).

p. 22.] The Saxon metod, ON. miétudr may be conn. with
Sanskr. mditar, meter and creator, Bopp’s Comp. Gr. 1134, and
métd, mother, creatress; conf. Taulas Zevs.

p- 23.] In Homer too, God is he that pours: Zeus creates,
begets mankind, Od. 20, 202. But Zeus yéer #8wp, 1l. 16, 385.
xeova, Il 12, 281. Poseidon xéev dyAov, Il. 20, 321. Athena
népa xeve, Od. 7, 15.  Dmvov 2, 895.  rdihos 23, 150. xapv 2,
12, ete. Conf. p. 330, and “ Athena %xe xéuas,” let her hair
stream, Od. 23, 156. God is he, “der alle bilde giuzet,” Diut. 2,
241; der schepfet alle zit niuwe sél (souls), di’ er giuzet unde git
in menschen, Freid. 16, 25. the angel * giuzet dem menschen die
séle in,” Berth. 209. God is ‘der Smit von Oberlande, der ellin
bilde wol wiirken kan,” MsH. 2, 247*, He fits together: das
Jfiiege Got, Rab. 554. Got fiiege mir’z ze guote, Frauend. 422, 22,
do bat si Got vil dicke fiiegen ir den rit, Nib. 1187, 1, like our
eingeben, suggest. sigehafte hende (victorious hands) fiiege in
Got der guote, Dietr. 8082. db fuogt in (to them) Got einen
wint, Rab. 619 ; conf. Gevuoge, p. 311n. The Minne also fits,
and Swzlde (fortune): dir fiieget selde daz beste, Tit. 3375 ; our
‘fiigung Gottes,” providence. God destines, wverhenget, MS. 1,
74* (the bridle to the horse) ; OHG. firkengan (even hengan alone),
concedere, consentire. He carries, guides: Got {ruoc uns zu dir
in das lant (so: the devil brings you), Dietr. and Ges. 656, mich
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hit selber gewiset her Got von himel, Keller’s Erzihl. 648, 11.
We say ‘go with God,” safely, cvv e Baivers, Babr. 92, 6.

p. 23.] Though Berthold laughs at the notion of God sitting
in the sky, and his legs reaching down to the earth, as a Jewish
one, there are plenty of similar sensnous representations to be
gleaned out of early poems, both Romance and German: ¢ Deo
chi maent sus en ciel,” Hulalia; etc. alwaltintir Got, der mir zi
lebine gibdt, Diemer 122, 24. wanti Got al mag und al guot wil
99, 18. God is eternal : qui fu et iest et iert, Ogier 4102.

p- 24.]1 To explain the Ases we must compare ahura-mazdas
(p. 984 n.) and Sanskr. asura spiritual, living. Své lati dss pik
heilan 1 haugi, Fornald. ség. 1, 437. Rin ds-kunn, Seom. 248?.
nornir dskungar 1882, A fridla is called dsa bl6d, Fornm. sig. 9,
322, fair as if sprung from Ases? i vex mer dsmegin, iafnhatt
up sem himinn, Sn. 114. dsmegir, Sem. 94°. dsmddr opp. to
jéitnnm66r Sn. 109. dsa bragr stands for Thor, Seem. 85°. Some-
times ds seems to mean genius, fairy : in Nials-s. p. 190 a Svin-
fells-ds or Sneefells-ds changes a man that lives with him into a
woman every ninth night ; the man is called ¢bridr Svinfells-as,
amica genii Svinfelliani. Here also mark the connexion of as
with a mountain (fell for fiall?). The Saxon form of the word
is also seen in the names of places, Osene-dred, Kemble no. 1010
(5, 51), and Osna-brugge (conf. As-brfi, rainbow, p. 732). Note
the OHG. Kér-ans, spear-god, Folch-ans, Haupt’s Zeitschr. 7, 529.
That Ansivarit can be interpreted €a diis oriundi’ is very doubt-
ful. Haupt’s Ztschr. 5, 409 has ‘des bomes as,” prob. for €ast’
bough, which may indeed be conn. with €4s’ beam, for it also
means gable, rooftree, firmament, épua, f'ulcrum. Varro says
the Lat. @ra was once dsa, ansa, sacred god’s-seat, v. Forcellini.
Pott 1, 244, Gr. D. Sag. p. 114. The Gr. alca (p.-+14) scems un-
connected. Bopp 43¢ connects i$vara dominus with an Irish aes-
fhear aesar, deus, from Pictet p. 20 ; but this contains fear, vir.

p- 26.] ¢ Hos consentes et complices Etrusci aiunt et nominant,
quod una ortantur et occidant una’ says Arnobius adv. gentes
lib. 8 ; does he mean constellations ? conf. Gerhard’s Etr. gotth.
p- 22-3.  Does dttinga brautir, Sm. 80°, mean the same as fsa,
cognatorum ?

p- 26.] As consulting ragin appear the gods in Sanskr. rija-
nas and Etrusc. rasena. The Homeric Zeus too is counsellor,
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wioTwp, untlera. ‘consilio deorum immortalium, consuesse deos
immort.” says Cesar B. Gall. 1, 12. 14, The_ pl. regin occurs
further in Saem. 32°. 84* nyt regin. 36* vis regin. Hakonar-m.
18 rad &ll ok regin. Seem. 248 dilg-rognir. Also rign : hipt,
bond, végn, Sn. 176. ¢ wer gesaz bl Gote an dem rdte di din
guote mir wart widerteilet 2’ allotted, Ms. 2, 1802 Just as im-
personal as the Gen. pl. in OS. regano-giscapu sounds another in
Huaupt’s Ztschr. 2, 208, where Mary is styled ¢ kuneginne aller
magene,” virtutum.

p- 26n.] The appearing of gods is discussed at p. 336. Saxo,
ed. Miiller 118, speaks of sacra deiim agmina. The gods live
happy : deorum vitam apti sumus, Ter. Heaut. iv. 1, 15. deus
sum, sic hoc ita est, Hecyra v. 4, 8. The beautiful and blithe
are comp. to them: pyckir oss Odinn vera, Bik.-m. 15; conf.
Asa-blos above. gé her fiir als ein gétinne, Renn. 12277, én
wif ghelic ere godinnen, Maerl. 2, 233. alse ochter God selve
comen goude, Lanc. 81321. Conf. the beauty of elves and angels,
p- 449. The I. of Cos seemed to produce gods, the people were
so handsome, Athen. 1, 56. Paul and Barnabas taken for Mer-
cury and Jupiter, Acts 14, 12.

p. 27.] On sihora armen conf. Massm. in Haupt’s Ztschr. 1,
386 and Holtzm. in Germania 2, 448, who gives variants; sihora
may have been equiv. to frauja. Sigora-fred in Cod. Exon. 166,
85. 264, 8 is liter. triumphorum dominus. A warlike way of
addressing God in Nib. Lament 1672 is, himelischer degen /

p. 28.] At the end of this Chap. it onght to be observed, that
some deities are limited to particular lands and places, while
others, like Zevs maveAAijvios, are common to whole races. Also
that the Greeks and Romans (not Teutous) often speak indefinitely
of ‘some god’: xai Tis feos ryepovever, Od. 9, 142. 10, 141.
Tis pe Gedv ohopipaTe 10, 157. dbavarwv &s Tis 15, 35. s
Oeos éooe 16, 183.  7is apw 738 Eevme beav 16, 356. 7 updra
Tig Oeos &vdov 19, 40. «kai Tis Beos alrov évelxor 21, 196, 24,
182. 373. Solemnis formula, qua dii tutelares urbium evocaban-
tur e civitatibus oppugnatione cinctis ambiguo nomine si deus,
si dea, ne videlicet alium pro alio nominando aut sexum confun-
dendo falsa religione populum alligarent, conf. Macrob. Sat. 3, 9.
Nam consuestis in precibus ‘sive tu deus es sive dea’ dicere,
Arnob. 3, 8. Hac formula utebantur Romani in precibus, quando
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sive terra movisset, sive aliud quid accidisset, de quo ambige«
batur qua causa cujusque dei vi ac numine effectum sit, conf.
Gellius 2, 20 ibique Gronovius.

CHAPTER III.
WORSHIP.

p- 29.] For veneration of a deity the AS. has both weordscipe
reverentia, dignitas, and weordung ; the Kngl. worship, strictly
a noun, has become also a verb=uweordian. The christian
teachers represented the old worship as diobules gelp inti zierida
(pompa). In Isidore 21, 21. 55, 5 aerlds stands for implus.
Beside the honouring of God, we find ‘das Meien ére,” Ms. 2,
22b and ‘duvels ére, Rose 11200. D. Sag. 71. Gote dienen, Nib.
787, 1. er forchte (feared) den Heilant, Roth 4415. Heartfelt
devotion is expr. by ¢ mit inneclichen muote,” Barl. 187, 16. an-
dachtliche 187, 36. 14. mit dem tnneren gebete. die anddkt fuor
zum gibel aus, Wolkenst. p. 24.

p- 29.] Among most nations, the Chinese being an exception,
worship finds utterance in prayer and sacrifice, in solemn trans-
actions that give rise to festivals and hightides, which ought to
be more fully described further on, Prayer and sacrifice do not
always go together: betra er dbedit enn se ofblotit (al. 6blotit),
Seem. 28°.  The Chinese do not pray, and certainly, if God has
no body and no speech, we cannot attribute an ear or hearing to
him, conseq. no hearing of prayer. DBesides, an almighty God
must understand thoughts as easily as words. Prayers, the
utterance of petition, gratitude and joy, arose in heathenism, and
presuppose a divine form that hears. Odysseus prays to Athena:
KANDOL pev, vov &1 wép pev dxovooy, émel mwdpos obmotr drovoas
patopévov, Od. 6, 325. 18, 356. «ADb:, avak 5, 445. 1l 16, 514 ;
Poseidon and Apollo are addressed with the same formula. Gods
are greeted through other gods: Veneri dicito multam meis
verbis salutem, Plaut. Peen. 1. 2, 195. But, besides praying
aloud, we also read of soft muttering, as in speaking a spell,
Lasicz 48. @pnoxedew is supposed to mean praying half aloud,
Creuzer 2, 285. Latin precari (conf. procus), Umbr. persni

VOL. IV. . &
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(Aufrecht and Kirchhoff 2, 28. 167) answers to OHG. fergin
poscere, precari, N. Cap. 153, Sanskr. prach, Zend. pereg. ‘tases
persnimu,’ tacitus precare, pray silently, ¢ kutef persnimu,” caute
precare, A. and K. 2, 168-9. 170. Sanskr. jap =submissa voce
dicere, praesertim preces, Bopp 135%; conf. jalp loqui, Lith.
kalbu: faveas mihi, murmure dixit, Ov. Met. 6, 327 (p. 1224).
‘ gebete kiuen,” chewing prayers, occurs in Bronmer’s Life 1,
475; “stille gebete thauen,” distil, in Gessner’s Works (Zurich
1770) 2, 183. “gebet vrumen,” put forth, Gudr. 1133, 1. beten
und limelspreken, Gefken beil. 116. daz gebet ist ein siiezer
bote (messenger) ze himele, Ernst 20. Or, prayer resounds : daz
din bete erklinge, Walth. 7, 35. precibus deum pulsare opimis,
Krmold. Nigell. 2, 273.  Prayer gushes out, is poured out: alse
daz gebet irgie, Ksrehr. 2172, M. Neth. gebed uistorten, Soester
fehde p. 597 ; now, bede storten, preces fundere, like tranen st.,
lacrimas fundere. gepet ausgiessen, MB. 27, 353.

p- 29.] Other words for praying: Grk. ééouar I need, I ask,
ikeTevw and Aiooopar beseech. ON. leita 4 einn, vovere sub
conditione contingenti: két & Thér, vowed, Oldn. laseb. 7 (conf.
gtring oneself to a partic. god, O8inn, p. 1018-9). OHG. harén
clamare, anaharén invocare, N. Boéth. 146. OS. griotian God,
Hel. 144, 24. 145, 5. Does mpookuvvéw come from rxvvéw I kiss
(as adoro from os oris, whence osculum), and is it conn. with the
hand-kissing with which the Greeks worshipped the sun; v yelpa
xVoavtes, Liucian 5, 133 ; or from xvwv? conf. mpéokuves, fawn-
ing flatterers, Athen. 6, 259, see Pott’s Zihlmeth. 255. Aomwa-
feolas 1s also used of dogs fawning upon a master.

p. 30.] A suppliant is not only bétoman in OHG., but beteman
in MHG. Hartm. biichl. 1, 263. Prayer, our gebet, is a fem.
bete : mine fléhe und mine bete, die wil ich érste senden mit
herzen und mit henden, Trist. 123, 22 (praying with - hands,
folded ?). The MHG. béten is always joined with an, as prepos.
or prefix : an welchen got er baete, Servat. 1347. ein kreftige
stat, d0 man diu apgot anebat, Karl 102, Is it used only of false
gods ? conf. Pfeiffer’s Barl. p. 446.

p. 80.] The MHG. fléhen supplicare takes the Dative: deme
heiligin Geiste vlén, Wernh. v. Nieder-rh. 37, 17, etc. But
with the Accus.: den téren fléhen, Freid. 83, 3. alle herren
fléhen, Walther 28, 83. fleba ze himele frumen, N, Boeth. 271 ;
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conf. ‘gebet vrumen’ above. Ebyesfar also takes a Dat.: 4uf,
0d. 20,97. A0y 2, 261. ITocelddwve 3, 43. émebyeabar ApTé-
wide 20, 60; conf. edyi (or év edyals, év Noyoiws) mpeoBevery,
ppoiptafopar, Alsch, Hum. 1. 20. 21.

p- 81.] Can Goth. ailitiin and OHG. eiscin be from aigan, and
mean wish to have ?  OHG. diccan oceurs in MHG. too : digete
gein Gote, Altd. bl. 2, 149. an in gediget, prays, Kdh. Jesu 91,
4. underdige supplicatio, Serv. 3445.

p- 81.] Postures in prayer. Standing: diu sfét an ir gebete
in der kapellen hie bi, Iw. 5886. an daz gebet stin, Zappert
p- 23. Bowing : diofo ginigen, bend low, O.1iii. 3, 28. sin nigen
er gein himel gap, made his bow, Parz. 392, 30. Hagen bows
to the merwomen, Nib. 1479, 1. As the road is kindly saluted,
so contrariwise : ich wil dem wege iemer-mére sin vient swh dft
hin giist, be foe to every way thou goest, Amur 2347. The
Finnic kumarran, bending, worship, is done to the road (tielle),
moon (kuulle), sun,(piiwilld), Kalew. 8, 103. 123. 145. diu bein
biegen =pray, Cod. Vind. 159 no. 35. On kneeling, bending, conf.
Zapp. p. 89. ze gebete gevie, Ksrchr. 6051. ze Gote ersin gebete
lac, Pantal. 1582. er viel an sin gebet, Troj. kr. 27224. wiel
in die bede, int gebede, Maerl. 2, 209. 3, 247. d6 hup er ane zn
veniende : wo ime daz houbit lac, dd satzte her di fuze hin, Myst.
1, 218. legde hleor on eordun, Cedm. 140, 32. -Swed. binfalla,
to kneel in prayer. During a sacrifice they fell to the ground
pirTovres és @Bas, Athen. p. 511. The Ests crawl barcheaded
to the altar, Estn. verh. 2, 40. Other customs: the Indians
danced to the Sun, Lucian, ed. Lehm. 5, 130. Roman women,
barefoot, with dishevelled hair, prayed Jupiter for rain. The
hands of gods are kissed, conf. mpooxuvelv. In contrast with
looking up to the gods, dve BAéyras, Moschus epigr., the eyes
are turned away from sacred objects. Odysseus, after landing, is
to throw back into the sea, with averted look, the xprdeuvor lent
him by Ino, dmovéocde Tpaméabar, Od. 5, 350. TapBirioas &8 éré-
pwae Ba\’ Supata, uy Beos ein, 16, 179,

p- 82.] Uncovering the head: huic capite velato, illi sacri-
ficandum est nudo, Arnob. 3, 43. pilleis capitibus inclinarent
detractis, Eckehardus a.p. 890 (Pertz 2, 84). {fuot dwere Lugelen
abe, und bitit Got, Myst. 1, 83, 25. son chapel oste, Ren. 9873 ;
conf. ’s chippli lLipfe, Hebel 213. helme und ouch diu liietelin



1296 WORSHIP.

diu wurden schiere ab genomen, Lanz. 6838. sinen helm er abe
bant (unbound), und sturzt’ in Gf des schildes rant; des hiietels
wart sin houbet bléz, wan sin zuht war vil groz, Er. 8963. In
1 Cor. 11, 4. 5, a man is to pray and prophesy with covered
head, a woman with uncovered, see Vater’s note. Penance is
done standing naked in water, G. Ab. 1, 7; conf. Pref. Ixx. The
monk at early morn goes to the Danube to draw water, wash
and pray, Vuk ii. 7, beg. of Naod Simeun. The Greeks went to
the seashore to pray: Tniépayos & amavevbe wxiwwy émi Oiva
fardoons, 0d. 2, 260. B7 & axéwv mapa Oiva . .. . awdvevbe
kiwv 9pad o yeparos Amoahwve avarte, 1. 1. 31

p. 83.] Avrsenius prays with uplifted hands from sunset to
sunrise, Maerl. 3, 197. in cruecis modum coram altari se sterncre,
Pertz 8, 258; conf. ordeal of cross. Praying ‘mit zertianen
armen, zertrenten armen, Zellw, urk. no. 1029. 775. Hands are
washed before praying: yeipas virduevos molijs alos, in the
hoary sea, Od. 2, 261. 12, 336. He]gafell pangat skyldi engi
madr opreginn (unwashen) 111‘/1 Landn. 2, 12.

p. 83.]  Xadpes, gratia, is also tlanslated anst. Goth. anstdi
audahafta, gratia plena! OHG. fol Gotes ensiz, O. 1. 5, 18.
enstio fol, Hel. 8, 8 conf. ¢ gebdno fullu’ in Tat., and AS. mid
gife gefylled. For gindda Otfried uses a word peculiar to him-
self, éragrehti, Graff 2, 412, The cuneif. inscr. have constantly :
¢ Auramazdi miya upastdm abara,” Oromasdes mihi opem ferebat ;
‘vashnd Auramazdaha,” gratid Oromasdis.

p- 34.] Other ON. expressions for prayer: blotadi OSinn, ok
biSr hann lita @ sitt mal, Hervar. saga c. 15. 0dreiSom augom
liti0 ockr pinnig, ok gefit sitjondom sigr, Seem. 194%. mél ok
mannvit gefit ockr maerom tveim, ok laekuis-hendur medan
lifom, ibid. As the purpose of prayer and sacrifice is twofold,
so is divine grace either mere favour to the guiltless, or forgive-
ness of sin, remission of punishment. Observe in Hel. 3, 18:
thiggean Herron is huldi, that sie Hevan-cuning lédes dléti (ut
Deus malum averteret, remitteret), though Luke 1, 10 has merely
orare, aud O. 1. 4, 14 only ginidda beitta. He is asked to spare,
to pity : anf:, Od. 3, 380. 16, 184. ¢eideo & ruéwr 16, 185.
ov 8¢ (hews yevol, Lucian 5, 292. ¢taivu ainomen Tapio,” be
entreated, Kalev. 7, 243 ; conf. 768 pot /cpm]vov ééxdwp, Il. 1, 41.
0d. 17, 242. (K. schr, 2 458.)
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The Hindu also looks to the Huast at early morning prayer,
hence he calls the South daxa, daxima, the right. In praying
to Odin one looks east, to Ulf west, Sv. forns. 1, 69. solem
respiciens is said of Boiocalus, Tac. ann. 13, 55. Prayer is
directed to the sun, N. pr. bl. 1, 300, and there is no sacrificing
after sunset, Geo. 2281. On the other hand, ¢ Nordr horfa dyr’
oceurs in Swem. 7°. Jotunheimr lies to the North, Rask afh. 1,
83. 94. D. Sag. 981-2.

p. 351n.] Mock-piety: wolt ir den heiligen die zehen (toes)
abbeissen 2 Bronuer 1, 295. alle heiligen fressen wollen, Elis.
v. Orl. 251. gitze-schlecker, Stald. 1, 467. In thieves’ lingo a
Catholic is tolefresser, bilderfresser, Thiele 317°. magliavutts,
gitzenfresser, Carisch 182°. Whence comes Ital. bachettone ?
conf. bigot, Sp. beato. die alte tempeltrete, Spil v. d. 10 jungfr.
in Steph. 175. du rechte renne wmme id olter, you regular Run-
round-the-altar, Mone schausp. 2, 99. frdmmchen, as early as
Er. Alberns Praec. vitae ac mor. 1562, p. 90,

p. 35.] On Sacrifice, conf. Creuzer symb. 1, 171.  “opphir=
vota,” GL. Sletst. 6, 672. Gifts =sacrifices, p. 58. si brihten ir
obfer und antheiz, Diemer 179, 25. In Latin the most general
phrase is rem divinam facere =sacrificare ; we also find commo-
vere, obmovere, Aufr. u. Kirchh. 2, 165. Victima, the greater
sacrifice, is opposed to hostia, the less, Fronto p. 286. To “obla-
tiones fiir allen gebilden (before the statues and shrines), ut tenor
est fundationis, cedens pastori”’ (found. at Riden, Westph. 1421,
Seibertz Quellen d. Westf. gesch. 1, 232) answers the Germ.
wisunga visitatio, oblatio, Graff 1, 1068, from wison, visitare.
wisod =oblei, visitatio, Schmeller 4, 180. The Swiss now say
wisen for praying at the tombs of the dead, Stald. 2, 455.

p- 35.] On blét, bldstr see Bopp’s Comp. Gr.1146. Goth. Gup
blotan, Deum colere, 1 Tim. 2, 10. In ON., beside gods’ sacri-
tices, there are @lfa blit, p. 448, disa blit, p. 402 [and we may
add the blot-risi on p. 557).  blét-haug and storblof, Fornn.
s0g. 5, 164-5. sleikja blot-bolla, Fagrsk. p. 63. A proper name
Blétmar, ace. Blotm4 (-mew, the bird), Landn. 3, 11 seemns to mean
larus sacrificator, =the remarkable epithet blotevogel, A.p. 1465,
Osnabr, ver. 2, 223 ; or is it simply ‘ naked bird’? couf. spott-
vogel, speivogel, wehvogel [gallows-bird, ete.j. ON. blotvaryr
=prone to curse, for bléta is not only consecrate, but execrate.
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p. 37n.] Mit der blotzen haun, H. Sachs iii. 3, 58° eine
breite blitze, Chr. Weise, Drei erzn. 194.  der weidplotz, hunting-
knife, plotzer, Vilmar in Hess. Ztschr. 4, 86. die bluote, old
knife, Woeste.

p. 37.] Auntheiz a vow, but also a vowed sacrifice, as when
the Germans promised to sacrifice ¢f they conquered, Tac. Ann. 13,
57, or as the Romans used to vow a wver sacrum, all the births
of that spring, the cattle being sacrificed 20 years after, and the
youth sent abroad, Nieb. 1, 102. ir obfer unde antheiz, Diemer
179, 25.  geléton wig-weordunga, Beow. 350. aerpon hine dedd
onsceqde, prinsquam mors eum sacrificaret, Cod. Exon. 171, 32;
conf. MHG. iuwer lp ist ungeseit, dpaTos, Neidh. 47, 17.  What
means OHG. fréltan ? [fréhan ? frech, freak ?]. N. Boeth. 226
says of Iphigenia: dia Chalchas in friskinges wis fréhta (Graff 3,
818) ; conf. ON. frétt vaticininm, divinatio (Suppl. to p. 94), and
AS. ‘on blote 088e on fyrhte,” Schmid 272, 368, where fear or
fright is out of the question.

p- 88.] AS. cweman, also with Dat., comes near fullafahjan :
¢ onsecgan and godum cweman,” diis satisfacere, Cod. Exon. 257,
25. Criste cweman leofran lice 120, 25. Like AS. bring is OHG.
antfangida, victima, Diut. 1, 240. What is offered and accepted
lies : Theocr. epigr. 1, 2 uses xelofar of consecrated gifts.

p. 89.] To AS. lic add ldican offerre, conf. placare. lic
onsecgan, Cod. Exon. 257, 30. lic xenium, donum, ldcdaed
munificentia, Haupt’s Ztschr. 9, 4962

p- 39.] On arapyac conf. Pausan. 1, 31. Callimach. hy. in
Del. 279.  Another definite term for sacrifice seems to be the
obscure Goth. daigs, massa, Rom. 11, 16 [is it not dough, teig,
a lit. transl. of ¢vpapa?] Wizt survived in MHG. too : frone
wizot, Servat. 8337. Massmann derives hunsl from hinpan ;
Kuhn in Berl. Jb. 10, 192—5, 285 from hu to pour, which = 8vewv
acc. to Bopp 401. hunsljada omévbopar 2 Tim. 4, 6. unhunslags
acmovdos 3, 3.  aufsneipan=0vew, kill, Luke xv. 23-7. 30, and
ufsnipans immolatus, 1 Cor. 5, 7 plainly refer to cutting up the
victim.  Hunsaloa in the Kcbasis may be either hunsal-aha
(-water) or huvns-alah (-temple), Lat. ged. p. 289. 290.

O.Slav. tréba =libatio, res immolata, templum ; trebishele Bwuss.
‘qui idolothyta, quod ¢rebo dicitur, vel obtulerit aut mandu-
caverit,” Amann Cod. mss. Frib. fasc. 2, p. 64. 0O.Boh. tfela,
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Russ. treba, sacrifice. O.Sl. trebiti, Pol. trzebié, Serv. triebiti,
purify ; conf. the place-name Trebbin, Jungm. 4, 625, Pol.
trzeba, potrzeba, oportet, it is needful.  Serv. potreba, Boh.
potreba, need; conf. Lith. Potrimpus and Antrimp, Atrimp,
Hanusch 216-7. D. Sag. 328. Sacrifice is in Lett. sobars,
Bergm. 142 ; in Hung. aldomds, Ipolyi 341.

p- 40.] The right to emend Aaibr into tibr is disputed by
Weigand 1997 ; conf. Diefenbach’s Goth. wtb. 1, 12.  On réppa
see my Kl. Schr. 2, 223; Umbr. fefro n. is some unknown part
of the victim, Aufrecht u. K. 2, 294. 373. May we connect the
Lett. $obars, plague-offering ? Some would bring in the LG.
zefer (=kifer), see Campe under ‘ziefer,” and Schmell. 4, 228;
conf. OHG. arzibdr, Graff 5, 578, and ceepurhuc, n. prop. in
Karajan. Keisersb., bros. 80°, speaks of ungesuber ; we also find
wnzuter vermin, conf. undz, uneatable, 7.e. vermin, Mone 8, 409.
The Grail tolerates no wungezibere in the forest, Tit. 5198. The
wolf is euphemistically called ungeziefer, Rockenphil. 2, 28.  The
geziefer in the pastures of Tyrol are sheep and goats, Hammerle
p. 4
With OHG. wilhan, to sacrifice, conf. the AS. wig-weordung
above, and Lith. weikiu, ago, facio, Finn. waikutan.

p- 41.] The diversity of sacrifices is proved by Pertz 2, 243,
diversos sacrificandi ritus incoluerunt; and even by Tac. Germ.
9 : deorum maxime Mercurium colunt, cui certis diebus humanis
quoque hostiis litare fas habent. Herculem ac Martem concessis
animalibus placant. pars Suevorum et Isidi sacrificat.

To a sacrifice the god is invited, is asked to join: xahéer Tov
Oeév, Herod. 1, 132.  émxaréer 7. 0. 4, 60. émikarécavres 7. 0.
apdabovor 2, 39. The gods are present at it, Athen. 3, 340-1.
Why bones are offered to the gods, Hes. theog. 557. primitiae
ctborum deo offerenda, Athen. 2, 213. The rising smoke and
steam are pleasing to gods, Lucian’s Prometh. 19. éx 8¢ Quudrwy
"HeaioTos ovx élaume, Soph. Antig. 1007. Men strengthen the
gods by sacrifice, Haupt’s Ztschr. 6, 125. They sacrifice to
Wéda (Wodan), crying : < Wedki taeri !/’ dear Weda, consume!
accept our offering, Schl.-IIolst. landeskunde 4, 246. The god
gives a sign that he accepts: pa komu par hrafnar fljugandi ok
gullu hitt, as a sign ¢ at O8inn mundi pegit hafa blotit,” Fornm.
sog. 1, 131.
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p-42.] Part of the spoils of war given to the God of the
Christians, Livl. Reimchr. 2670—73. 3398 to 3401. 6089. 4696.
11785. 11915. € bminien, pfert und rische man’ are to be burnt
in case of victory 4700. 4711. If wictima is from vinco, it must
have been orig. a sacrifice for victory, ON. sigur-gicf, victim.
The chren-gang in Miillenh. Schl.-Holst. s., p. 108 was once prob.
the same.

p- 42.] In ezpiatory offerings the idea is, that the wrath of
God falls on the victim: clearly o in the scapegoat, Levit, 16, 20.
Griesh. pred. 2, 119; conf. Grimm on the A, Heinr. p. 160.
Also in the plague-offering at Massilia, Petron. c. 141.

p-42.] Torecasting the future by sacrifice : ante prgnam mise-
rabiliter idolis immolavit (Decius), Jorn. c. 18.

p- 42.] Sacrif. #il drs alsoin Fornm. ség. 10, 212 : stSan gerdi
uaran mikit ok hallaeri, var P pat rad tekit at peir blotudi Olaf
konung #l drs ser. With Hélfdan’s sacrifice conf, the éxaTou-
¢ovia offered by him who had slain 100 foes, Pausan. iv. 19, 2.

p- 44.] Human Sacrifiee seems to have been an ancient practice
in most nations, as well as the burning of live men with the dead.
On the other hand, capital punishments were unknown or rare.
Hercules, ad quem Poeni omnibus annis humana sacrificaverunt
rictima, Pliny 36, 5. Men were sacrif. to Artemis, Paus. 7,19; to
the playing of flutes, Aufr. u. K.’s Umbr. Sprachd. 2, 877. In
lien of it, youths were touched on the forehead with a bloody
knife, O. Jahn on Lycoreus 427 ; conf. the red string on the neck
in the ¢ Amicus and Amelius.” God, as Death, as old blood-shedder
(p- 21), asks human victims, Hence they are promised in sickness
and danger, for the gods will only accept a life for life, Gesta
Trevir. cap. 17, from Cws. B. Gall. 6, 16. For sacrificing a man
on horseback, see Lindenbl. 68. Adam of Bremen (Pertz. 9,
574) says of the Ests : ¢ dracones adorant cum volucribus, quibus
etiam vivos litant homines, quos a mercatoribus emunt, diligenter
omuino probatos ne maculam in corpore habeant, pro qua refutari
dicuntur a draconibus’ While a slave-caravan crosses a river,
the Abyssinians, like the Old Franks, make the gods a thank and
sin offering of the prettiest girl, Kléden’s Beitr. 49. In spring a
live child is sacrificed on the funeral pile, Dybeck’s Runa 1844,
9 : 1 pann tima kom hallaeri mikit 4 ReiSgotaland. enn své géck
fréttin, at aldri mundi ar fyrri koma, enn peim sveini vaeri blitat,
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er aedstr vaeri par 1 landi, Hervar. saga p. 452, conf. 454. On the
two Gallehus horns is pictured a man holding a child-victim. Saxo,
ed. Miller 121, says of Fro at Upsala: ‘humani generis hostias
mactare aggressus, foeda superis libamenta persolvit ;” he changed
the veterem libationis morem. To the ¢ sacrare aciem ’ in Tac. Ann.
18,57 (p. 1046 n.) answers the ON. val fela, Hervar. s. 454. Traces
of Child-sacrifice especially in witch-stories (p. 1081), such as
tearing out and eating the heart. Bones collected and offered
up, conf. the tale of the good Lubbe p. 526, and the villa of
Opferbein now Opferbaum near Wiirzburg, see Lang’s reg. 3,101
(year 1257). 4, 291 (year 1285).

p.-46.] An animal sacrifice was expiatory when offered to the
invading plague, p. 610. 1142. Only edible beasts sacrificed :
¢ cur non eis et canes, ursos et valpes mactatis ! quia rebus ex his
deos par est honorare coelestes, quibus ipsi alimur, et quas nobis
ad victwm sui numinis benignitate dignati sunt,” Arnob. 7, 16.
On dog-sacrifice see p.53. The colour and sexz of an animal were
important (p. 54), conf. Arnob. 7, 18—20; and in a female,
whether she was breeding 7, 22; whether it had hair or bristles
(p. 75), conf. ¢ dem junker, der sich auf dem fronhof lagert, soll
man geben als off der hube gewassen (grown) ist mit federn, mit
borsten,” Weisth. 8, 478. In buying it, one must not bargain,
Athen. 3, 102. The skin was hung up and shot at, p. 650.

p- 46.1 The people by eating became partakers in the sacri-
fice, conf. 1 Cor. 10, 18: odxi of éofiovres Tas Ouoias rowwvol
100 QuaiacTnplov elai; p. 41. .

p. 47.] On sacrificing Horses (p. 664) and its origin, see
Bopp’s Gl. 248, asvamédha ; conf. Feifalik on the Koniginh. MS.
103. Tyndareus made Helen’s wooers swearon the sacrif. horse,
and then bury it, Paus. iii. 20, 9. Horses sacrif. by Greeks to
Helios ib. 5, Ov. Fasti 1, 885; by Massagete to the Sun, Herod.
1, 216. White horses thrown into the Strymon 7, 113. Il
(Moesi) statim ante aciem tmmolato equo concepere votum, ut
caesorum extis ducum et litarent et vescerentur, Florus 116, 21.
May the Goth. alhvatundi, Batos, refer to sacrifice? and was
the horse burnt with thorn-bushes, or was the fire kindled by
rubbing with them ?

The ora in the passage from Tacitus might mean men’s heads,
yet conf. p. 659. It has yet to be determined how far the bodies,
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horses and arms of the conquered were offered to gods. "o dedi-
cate the wicges-erwe, spoils (Diemer 179, 27), seems Biblical.
Shields and swords offered up to Mars, Ksrchr. 3730. The
Serbs presented the weapons of slain enemies, Vuk Kralodw. 88.

p. 47n.] Horseflesh eaten by witches (p. 1049) ; by giants,
Miillenh. 4t4. Foals eaten, Ettn. unw. doctor 388—40. The
Wild Hunter throws down legs of horse, Schwartz p. 11. Plica
Polonica attributed to eating horseflesh, Cichocki p. 7.

p-49n.]  Asses sacrificed by the Slavs, Biisching 101-2. Cos-
mas speaks of an ass being cut into small pieces ; see Vuk’s pref.
to Kralodw. 9. Ass-eaters, Rochholz 2, 267. 271. Those of
Oudenaerde are called kickefieters, chicken-munchers, Belg. Mus.
5, 440. :

p- 49.] Oxen were favourite victims among the Greeks and
Romans: 7ot & émi Qi fakdoans lepa pélov Tavpovs maupélavas
"Evoaiyfovi kvavoyairy, Od. 8, 5 ; namely, nine bulls before each
of the nine seats 3, 7. Twelve bulls sacrificed to Poseidon 13,
182. To Athena péfw Boiv v edpypérwmov adurjryy, iy obmw Umro
Guyov dpyaryey avijp. v Tou éyo péfw, ypuaov képaowy mepryevas
3, 382 5 conf. 426. 437, auratis cornibus hostiae immolatae, Pliny
33. 3, 12, Perseus offers on three altars an ox, cow and calf, Ov.
Met. 4, 755. bovem album Marti immolare et centum fulvos, Pliny
22, 5. mniveos tauros immolare, Arnob. 2, 68. At the ¢ holm-
gang’ the victor kills the sacrificial bull, Hgils-s. 506-8. raud
hann 1 n§ju nauta 1607, Seem. 114>, The wise bird demands ‘hof,
horga marga, ok gullhyradar kijr’ 141*, In Sweden they still
have God’s cows; does that mean victims, or priestly dues ? A
loaf in the shape of a calf is julkuse, Cavallius voc. verl. 28, 37"
A sacrificial calf, Keller’s Altd. erz. 547. The names Farrenbery,
DBublemons seem derived from bovine sacrifices, Mone’s Anz. 6,
236-7. A cow and calf sacrif. to the plague, p. 610 ; a black ox with
white feet and star, Sommer 150; conf. the cow's head, Wolf’s
Mirch. no. 222. A red cow, kravicu buinu, Kénigsh. MS. 100 ;
conf. réte kalbela dne mdil, Griesh. 2, 118 (from Numb. 19, 2).
diu réten rinder, Fundgr. 2, 152. Moae in Anz. 6, 237 remarks
justly enough, that agricultural nations lean more to bovine sacri-
fices, warlike nations to equine. Traces of bull-sacrifice, D. Sag.
128-9. 32.

p- 50.] To majalis sacrivus answers in the Welsh Laws ¢ sus
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coenalis quae servatur ad coenam regis,” Leo Malb. G1. 1, 83. Varro
thinks, ¢ ab suillo genere pecoris immolandi initium primum sum-
tum videtur,” Re Rust. 2, 4. porci duo menses a mamma non
dijunguntur. porci sacres, puri ad sacrificium ut immolentur.
porci lactentes, sacres, delici, nefrendes 2, 4. (Claudius) cum
regibus foedus in foro icit, porca caesa, ac vetere fecialium prae-
fatione adhibita, Suet. ¢. 25. duo victimae porcinae, Seibertz no.
30 (1074). A frischling at five schillings shall stand tied to a
pillar, Krotzenb. w., yr 1415 (Weisth. 8, 513). The gras-firisch-
ling in Urbar. Aug., yr 1316, seems to mean a sheep, MB. 34,
365. frischig, frischling, a wether, Stald. 1, 399. opferen als
einen friskine, Mos. 19, 8. ein friskinc (ram) di bt gie, Diemer
19, 19. With friscing as recens natus conf. opayai veofiov
Botod, /Ksch. Bum. 428. King Heidrekr hasa giltr reared, with
12 judges to look after it, Hervar. saga c. 14 (Fornald. ség. 1,
463) ; conf. the giafyoltr, Norw. ges. 2, 127,

p- 52.] pva uéhawav éfevéyrare, Aristoph. Ran. 847. Men
sacrif. a ram, and sleep on its hide, Paus. iil. 34, 3. Goats sacrif.
to Juno: aiyopayos Hpn 15,7. Nunc et in umbrosis Fauno decet
immolare lucis, seu poscet agno, sive malit haedo, Hor. Od. i. 4,
12; conf. bidental, Suppl. to p. 174. A boy of nine kills a dlack
goat with white legs and star, over the treasure, and sprinkles
himself with the blood, Sommer’s Sag. p. 140 ; a goat with golden
horns 150-1. 179.  “diu Osterwiche gét tber dehein geiz’ says
Helbl. 8, 299 ; does it mean that only lambs, not goats, are eaten
at Haster ? A black sheep sacrif. to the devil, Firmenich 1, 206" ;
a sheep to the dwarf of the Baumann’s cave, Godeke 2, 240. The
Prussian goat-hallowing is described by Simon Grunau in 1526,
Nesselm. x. Lasicz 54 ; conf. Tettau and Temme 261. A he-
goat sacrif. with strange rites in Esthonia on St. Thomas’s day,
Possart 172.

p-92.] Dogs sacrif. in Greece, Paus. iii. 14, 9 ; in Umbria, Auf.
und K. 2, 379. To the nickelman a black cock is yearly thrown
into the Bode, Haupt 5, 878. Samogits sacrif. cocks to Kirnos,
Lasicz 47. When lsts sacrif. a cock, the blood spirts into the fire,
the feathers, head, feet and entrails are thrown into the same, the
rest 13 boiled and eaten, Estn. ver. 2, 39.  oxduvovs mauperdvas
orVAAKwY Tpioaovs tepebaas, Orph. Argon. 962. The bodies or
skins of victims hung on trees, p. 75—9. 650. in alta pinu votivi
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cornua cervi, Ov. Met. 12, 266. incipiam captare feras et reddere
pinu cornua, Prop.iii. 2. 19.

p- 5.1 'That the victim should be led round was essential to
every kind of lustration, Aufr. u. K.’s Umbr. spr. 2, 263. «rjpuvxes
8" ava dotu Oedv tepyv éxatouBnv fryov, Od. 20, 276.

p- 85.] Small sacrificial vessels, which participants brought
with them, are indic. in Héik. goda saga c. 16, conf. ‘ask ne
eski,” ibid.  An altar with a large cauldron found in a grave-mound
near DPeccatel, Mecklenb., Lisch 11, 369. On the Cimbrian
cauldron in Strabo, see Lisch 25, 218. Out of the cavern near
Velmede a brewing-cauldron was lent when asked for, Firmenich
1, 334" [so Mother Ludlam’s cauldron, now in Frensham Church];
old copper kettles of the giants were preserved, Faye 9.

p- 57.] Former sacrifices are indicated by the banquets at
assizes and after riding the bonnds. A victim’s flesh was botled,
not roasted, though roasting and boiling are spoken of at the feast
of Bacchus, T'roj. kr. 16201-99. For distribution among the people
the victim was cut up small : the ass, p. 49; the gidda into eight
pieces, Sv. folks. 1, 90. 94; Osiris into fourteen pieces, Buns. I,
508. Before Thor’s image in the Gudbrands-dalr were laid every
day four loaves of bread and slitr (killed meat), Fornm. sog. 4,
215-6; conf. Olafssaga, ed. Christ. 26. Gruel and fish are offered
to Percht on her day (p. 273); meat and drink to Souls (p.
913 n.); the milk of a cow set on the Brownies’ stone every
Sunday, Hone’s Yrbk. 1532,

p. 57.] Smoke-offerings were known to the heathen: incense
and bones offered to gods, Athen. 2, 73.  thus et merum, Arnob.
7,26. Irish tusga, usga, AS. stir, thus, stéran, thurificare, Haupt’s
Ztschr. 9, 518%. At each altar they set ‘eine risten flahses, ein
wahs-kerzelin und wirouches korn,” Diut. 1,384. Also candles
alone seem to have been offered : candles lighted to the devil and
to river-sprites (p. 1010. 584). Men in distress vow to the saints
a taper the size of their body, then of their shin, lastly of their
finger, Wall. mérch. p. 288 ; conf. ‘Helena (in templo) sacravit
calicem ex electro mammae suae mensura,” Pliny 33. 4, 23. The
shipwrecked vow a candle as big as the mast, Hist. de la Bastille
4, 315 ; so in Schimpf u. Ernst c. 403; otherwise a navicula cerea,
or an argentea anchora, Pertz 6, 783-4; a ¢ wechsin haus’ against
fire, h. Ludwig 84, 19; or the building of a chapel. Silver
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ploughs and ships offered (p. 59n.264n.), D. Sag. 59. Pirates offer
a tenth part of their booty, p. 231; conf. évratfa ¢ vaw Tpujpovs
avdrerrar yairovw EuBolov, Paus. i. 40, 4. Stones are carried
or thrown on to a grave (otherw. branches, Klemm 3, 294): on
Bremund’s grave by pilgrims, Karlm. 138. To sacrifice by stone-
throwing, Wolf, Ztschr. 2, 61; to lay a stone on the herma,
Preller 1, 2560 ; a heap”f stones lies round the herma, Babr. 48.
O. Miiller, Arch. § 66, thinks these épuala were raised partly to
clear the road. Darius on his Scythian expedition has a cairn
raised on the R. Atiscus, every soldier bringing a stone, Herod.
4, 92. FKach pilgrim contributes a stone towards building the
church, M. Koch, reise p. 422. J. Barrington, Personal Sketches
1, 17.8, tells of an Irish custom: By an ancient custom of every-
body throwing a stone on the spot where any celebrated murder
had been committed, on a certain day every year, it is wonderful
what mounds were raised in numerous places, which no person,
but such as were familiar with the customs of the poor creatures,
would ever be able to account for. Strips of cloth are hung on
the sacred tree, . Faber 2,410. 420; the passer-by throws a twiy
or a rag on the stone, Dybeck 1845, p. 6. 4, 81 ; or nalar 4, 55;
the common folk also put pennies in the stone, 3, 29, and throw
bread, money and eggshells into springs 1844, 22. si het ir
opfergoldes noch wol tlisent mare, si teilt cz siner seele, ir vil
lieben man, Nib. 1221, 2 (p. 913 n.).

p- 57.] Herdsmen offer bloody victims, husbandmen fruits of
the earth, D. Sag. 20. 21.  ears left standing for Wodan (p. 154
seq.); a bundle of flaxz, Wolf’s Ndrl. sag. p. 269 ; for the little
woodwife flax-stems or a tiny hut of stalks of flaw, ‘Schonw. 2,
860-9. sheaves of straw made for the gods, Garg. 129°. The
Greeks offered stalks and ears, Callim. 4, 283 ; hic placatus erat,
seu quis libaverat uvam, seu dederat sanctae spicea serta comae,
Tib. i. 10, 21; tender oak-leaves in default of barley, Od. 12, 357.
The Indians had grass-offerings, Kuhn rec. d. Rigv. p. 102, as the
pixies received a bunch of grass orneedles. Firstfruits, faivo:a,
to Artemis, I1. 9, 534.  The flower-offering too is ancient, being
one of the Indian five, viz. reading the Vedas, sprinkling water,
burning butter, strewing flowers and sprays, hospitality, Holtzm.
3,123. The Sanskr. éésa =reliquiae, flores qui deo vel idolo oblati
sunt, deinde alicul traduntur ; conf. the flower-offering of Saras-
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vati, Somad. 1, 120-1, and ‘ Hallows an offering to the clouds,
Of kutaja the fairest blossoms,” Meghadiita 4. For Greece, see
Theocr. epigr. 1. The offering to ‘Venus’ is bluomen und
vingerlin, Ksrchr. 3746. In Germany they danced round the first
violet, p. 762.  The people call a stone in the forest, three miles
from Marburg, ‘opfer-stein,” and still lay flowers and corn upon it.
A rock is crowned with flowers on Mayda¥, Prohle’s Unterharz no.
347. 263. The country folk on the Lippe, like those about the
Meisner, go into the Hollow Stone on Easter-day, Firm. 1, 334 ;
they think of Veleda, as the Hessians do of Holda. The same
day the villagers of Waake, Landolfshausen and Mackenrode
troop to the Schweckhéiuser hills, where an idol formerly stood,
Harrys i. no. 4.

p- 99n.] AeiBov & dbavdroia Geols, Od. 2,432, oivov éxyeov,
76" edyovTo feols, I1. 8, 296.  Before drinking, they poured some
on the ground to the gods 7, 480; whereas the Scythians spilt
no wine (Lucian Toxar. 45), and the German heroes drank minne
without spilling any, D. Sag. 236-7. poculis aureis memoriae de-
functoram commilitonum vino mero libant, Apul. Met. 4 p.m. 131.

p- 61.] St. John’s and St. Gertrude’s minne : later examples
in Godeke’s Weim. Jb. 6, 28-9, and Scheller 2, 593. postea
dominis amor 8. Johannis ministretur, MB. 835, 138. potum
caritatis propinare, Lacomblet 487 (yr. 1183). dar truoc man
im sand Johanns minne, Ottoc. 838°. Jolhannes liebe, J. minne
trinken, Weisth. 1, 562-4. trag uns her sant Johans min, Keller
erz. 32. si trinkent alsamt sant Hans min 84, In Belgium they
said : < Sinet Jans gelei ende Sinct Gertrous minne sy met u !’
Men pray to St. Gertrude for good lodging, Eschenb. denkm. p.
240. In Wolkenstein 114, minne sanct Johans means the parting
kiss. A wife says at parting : setz sant Johans ze biirgen (surety)
mir, daz wir froelich und schier (soon) zuo einander komen,
Ls. 3, 313 ; conf. drinking the scheidel-kanne, Liintzel Hildsh.
stiftsfehde 80. In ON. ‘bad pA drecka velfarar minni sitt,” Egilss.
p- 213.  People give each other Johw’s blessing at Christmas,
Weisth. 1, 241-3.  The two Johns are confounded, not only by
Liutpr. (Pertz 3, 363), but in the Lay of Heriger: Johannes
baptista pincerna (cupbearer), Lat. ged. des MA. p. 336.

p. 63.] On the shapes given to pastry, see p. 501 n. The forms
or names of dster-flade (-pancake), pfadelat (patellata), dster-
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stuopha (-scone), p. 781, furiwiz (Graff 1, 1104), are worth
studying. Giinther 647 : ¢ before this sacred fire thy image now
is brought’ reminds one of Voetius’s straw figure set before the
hearth.

The Carrying-about of divine tmages was known to the ancients :
Syriam deam per vicos agrosque circumferre, Lucian de dea Syria
49. Lucius cap. 36. circamgestare deam, Apul. p.m. 194—6.
The Northmen of GuSbrands-dalr carry Thor’s image out of his
house into the Thing, set it up, and bow to it, St. Olafs s., ed.
Christ. 23-6. The men of Delbruck carried about a false god
Hilgerio on a long pole, Weisth. 3, 10l n. May Ulrich of Lich-
tenstein’s progress as Dame Venus be explained as a custom
dating from the time of heathen progresses? That also was

“at Pentecost,” from April 25 to May 26, 1227; Whitsunday
fell on May 30.

Here ought to be mentioned the sacred festivals, whose names
and dates are discussed in D. Sag. 71-2. ¢ Festa ea Germanis noxz
(it was sideribus inlustris, i.e. ¢llunis, new-moon), et solemnibus
epulis ludicra, Tac. Ann. 1, 50; conf. Germ. 24, where the
sword-dance is called ludicrum. Beside feasting and games, it
was a part of the festival to bathe the goddesses, p. 255.

CHAPTER 1IV.
TEMPLES.

p. 67.] For names compounded with alah, see Firstemann.
Halazes-stat in Ratenzgowe (Hallstadt by Bamberg), MB. 28, 98
(yr. 889) seems a misreading for Halahes-stat; and Halazzes-stat
28, 192 (yr. 923) for Halahhes-stat. Tor the chap. in Baluze 1,
755 has Halaz-stat, where Pertz 3, 133 has again Halaz-stat,
but Bened. more correctly Alaga-stat. But even Pertz 3, 302
has Halax-stat. Dare we bring in the AS. ealgian (tueri) and
the Lat. arcere, arx? D. Sag. 319. Pictet in Origines 1, 227
connects alhs with Sanskr. alka. What means €alle gassen und
alhern’ in the Limbg. chron. p.m. 5% With the Alecis in Tacitus
conf. the Scythian xéparor, pihior Saluoves = Orestes and Pylades,
Lucian’s Toxar. 7. D. Sag. 118.
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AS. weol, templum: weol gesbhte, Cod. Exon. 244, 6. Doners-
we in Oldenburg seems to mean D.’s temple ; and Esch-wege in
Hesse may be a corrup. of BEsch-weh, though ace. to Forstem. 2,
111 it was already in the 10th cent. Eskine-wag, -weg; conf.
Wodenes-wege, p. 152 and OBins-ve, p. 159. Even in OHG. we
find we for wih: za themo we (al. parawe) ploazit, Gl. Ker. 27.
In ON. Vandils-ve, Scem. 166*. Fros-vi, Dipl. Suecan. no. 1777 ;
Goti-wi (Gote-vi) 1776. It is said of the gods: valda veom,
Saem. 417, Skadi says: frA minom veom oc vingom, 67°. Val-
hallar til, ok vess heilags 113*; does vess belong to ve, or stand
for vers? In Swm. 23" (F. Magn. p. 255n.) ‘ alda ve iardar,
populorum habitaculum, is opp. to dtve = fitgarda, gigantum
habitacula. The Goth. veiks, sacer, OHG. wil, is wanting in OS.,
AS., and ON. Cote-wil, nomen monasterii (Pertz 7, 460), is
afterw. Goittweih; conf. Ketweig, Beham 335, 81.  Chetewic 1in
Gerbert (Diemer’s Pref. xxi.).

p- 68n.] Ara=dsa, ansa, is a god’s seat, as the Goth. badi,
OlLG. petti, AS. bed mean both ara and fanum, D. Sag. p. 11o.
beod-gereordu (n. pl.), epulae, Ceedm. 91, 27. ad apicem gemeinen
gunbet, MB. 292, 143 (yr. 1059). gumpette, Hess. Zitsehr. 3, 70 ;
conf. Gombetten in Hesse. Does the OHG. ebanslihti (Graff 6,
789) mean ara or area? O. Slav. kumir, ara, idolum ; conf. Finn.
kumarran, adoro, inclino me. On other Teunt. words for altar,
such as ON. stalli and the plur. Lirgar, see D. Sag. 114-5.

p. 69.] OHG. Laruc seems preserved in Harahes-heim, Cod.
Lauresh. 3, 187, and in Hargenstein, Panzer’s Beitr. 1, 1; conf.
Hereynius. AS. Besinga-hearh, Kemble no. 994. ON. hitim-
broSom hirgi roedr, Sem. 422 hof mun ek kiosa, ok lirga
marga 1412, Thors-argh, -aerg, -hary, now Thors-hilla, Hildebr.
iii. D. Sag.115. 'The hof sometimes coupled with horgr occurs
even in MHG. in the sense of temple, temple-yard : ze hofe geben
(in atrium templi), Mar. 168, 42.  ze love giengen (atrium) 169,
30. den hof rlimen (temple) 172, 5; conf. ON. hofland, temple-
land, Munch om Skiringssal 106-7. D. Sag. 116-7.  Likewise
garte, tin, pl. tinir, wiese, aue (p. 225} are used for holy places,
Gr. droos.

p. 69.1 OHG. paro, AS. bearo, are supported by kiparida =
nemorosa, which Graff 8, 151 assoc. with kiparida; by AS.
bearewas, saltiis, Haupt’s Ztschr. 9, 454, and ‘bearo sette, weobedd
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worhte,” Ceaedm. 172, 7. Lactantius’s ‘antistes nemorum, luci
sacerdos’ is rendered ¢Dearwes bigenga, wudubearwes weard’
207, 27. 208, 7. Names of places: Parawa, Neugart. Cod. dipl.
no. 30 (yr. 760) ; Barwithsyssel, Miillenh. Nordalb. stud. 1, 138;
ON. Barey. The OHG. za themo parawe, Diut. 1, 150 is glossed
on the margin by ‘to deme hoen althere, to demo siden althere,’
Goslarer bergg. 343.

p. 69n.] OHG. luoc, specus, cubile, delubrum, Graff 2, 129,
in luakirum, delubris, Diut. 1, 530 4k, lucus, Graff 2, 128. In
Rudolf’s Weltchr. occurs betelich, lucus, pl. beteloecher. Notker’s
Cap. 143 distinguishes the kinds of woods as walden, Jorsten,
l6hen. The Vocab. optim. p. 47* has: silva wilder walt, nemus
schoener walt, lucus dicker walt, saltus hoher walt. Mommsen,
Unterital. dial. 141, derives lucus from luere, hallow. There are
lursts named after divine beings: Ireckenhorst, Givekanhorst
(conf. Freckastein, Givekanstén. ok par stendr enn Thérsteinn,
Landu. ii. 12). It comes of forest-worship that the gods are at-
tended by wild beasts, Wuotan by wolf and raven, Froho by a boar.

p. 69.] Worshipping in the still and shady grove was practised
by many nations. ‘Thou hast scattered thy ways to the strangers
under every green tree’ complains Jeremiah 8, 13. xAvrow
ahaos tpoy Abnvains, Od. 6, 321. év drcei Sevdprevte DoiBov
AmeMwvos 9,200. dhoea ITepoepovains 10, 509.  drgos o
oxiepov €xatnBolov Amdriwvos 20, 278.  Athenseus 4, 371-2,
celebrates the cool of the sacred grove. inhorruit atrum majestate
nemus, Claudian in Pr. et Olybr. 125 (on nemus, see p. 648). in
tuo luco et fano, Plaut. Aulul. iv. 2, 8.  lucus sacer, ubi Hesperi-
dum horti, Pliny 5, 5. itur in antiquam silvam, stabula alta
SJerarum, Ain, 6, 179. nunc et in umbrosis Fauno decet immolare
lucis, Hor. Od. i. 4, 11. nec magis auro fulgentia atque ebore,
quam lucos et in iis silenfia ipsa adoramus, Pliny 12, 1. pro-
ceritas silvae et secretum loci et admiratio umbrae fidem numinis
facit, Seneca ep. 41.  As the wood is open above, a hole is left in
the top of a temple, conf. the Greek hypethral temples: Terminus
quo loco colebatur, super eum foramen patebat in tectv, quod nefas
esse putarent Terminum intra tectum consistere, Festus sub v.;
conf, Ov. Fasti 2, 671.  Servius in Ain. 9, 448. The Celts wn-
roofed their temples once a year (dmooTeydl:), Strabo 4, p. 198.
A grove in Sarmatia was called d\wevua Geod, piscatura dei, Ptol.

VOL. 1V. )
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3, 5. The Abasgi in the Caucasus venerated groves and woods
(d\on xal O\as), and counted trees among their gods, Procop. 2,
471 ; conf. the prophetic rustle of the cypresses in Armenia (p.
111C). Bvenin the Latin poems of the MA. we find : Amoris nemus
Paradisus, Carm. bur. 162. circa silvae medium locus est occultus,
ubi viget maxime suus deo cultus 163.  In Eckhart 186, 32 the
Samaritan woman says, ©our fathers worshipped under the trees
on the mountain’ In Troj. kr. 890: si wolden gerne hiisen ze
walde of wilden riuten. Walther v. Rh. 64 : in einen schoenen
griienen walt, dar din heidensche diet mit'ic abgoten geriet (raled?).
Tn stories of the Devil, he appears in the forest gloom, e.g. Ls. 3,
256, perhaps because men still thought of the vld gods as living
there. Observe too the relation of home-sprites and wood-wives
to trees, p. 509.

Worshipping on mountuins is old and widely spread; conf. s,
ans (p. 25), and the Wuotans-bergs, Donners-bergs.  Three days
and nights the Devil is invoked on a mountain, Miillenh. no. 227.
Mountain worship is Biblical: on this mountain (Gerizim),’
John 4, 20 ; see Raumer’s Palest. p. 113.

p- 73.] Like the Donar’s oak of Geismar is a large holy oal,
said to have stood near Miilhansen in Thuringia; of its wood was
made a chest, still shown in the church of Eichenried village,
Grasshof’s Miilh. p. 10.

p-74] On theqathon, see Hpt’s Ztschr. 9, 192, and Wilmans’
essay, Miinst. 1857,  summum et principem omn. deorum, qui
apud gentes thegaton nuncupatur, Wilkens biogr. of St. Gerburgis;
conf. Wigand’s arch. 2, 206. tagaton discussed in Ritter’s christl.
phil. 3, 308. It is Socrates’s Sawudviov, Plato’s 7o ayabov, the
same in Apul. apolog. p. m. 278. Can thegatho be for theodo, as
Tehota is for Thiuda? Forstem. 1, 1148.

p. 75.] The holy wood by Hagenan is named in Chmel reg.
Ruperti 1071, D. Sag. 497.  fronwald, Weisth. 1, 423. On the
word bannwald conf. Lanz. 781: diu tier (beasts) bannen.
Among holy groves was doubtless the Fridewald, and perh. the
Spiess, both in Hesse, Ztschr. f. Hess. gesch. 2, 163. Fridesledh,
Kemble no. 187. 285 ; Oswudu 1, 69 is a man’s name, but must
have been that of a place first. The divine grove Glasir with
golden foliage, Sn. 130, stands outside Valholl; Sem. 140° says
Hiorvard’s abode was named Glasis lundr. '
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p. 75.] The adoration of the oak is proved by Velthem’s Sp.
hist. 4, 57 (ed. Le Long, fol. 287): Van ere eyken, die men
anebede.

In desen tiden was ganginge mede
tusschen Zichgen ende Diest ter stede
rechte bi-na te-midden werde,

daer dede menich ere bedeverde
tot ere eyken (dat si u cont),

die alse een cruse gewassen stont,
met twee rayen gaende ut,

daer menich quam overluut,

die daer-ane hinc scerpe ende staf,
en seide, dat ki genesen wer daer-af.
Som liepense onder den bém, ete.

Here is a Christian pilgrimage of sick people to a cross-shaped
tree between Sicken and Diest in Brabant, and the hanging
thereon of bandage and staff upon recovery, as at p. 1167. 1179 ;
conf. the heathen oscilla (p. 78). The date can be ascertained
from Le Long’s Velthem.

p- 77.] € Deos nemora incolere persuasum habent (Samogitae)

. credebat deos intra arbores et cortices latere > says Lasicz,
Hpt’s Ztschr. 1,138. The Ostiaks have holy woods, Klemm 8, 121.
The Finnic ¢ Thamplta should be Tharapila. Castrén 215 thinks
-pila is bild, but Renvall says tharapilla=horned owl, Esth. tor-
ropil, Verhandl. 2, 92. Juslen 284 has pilli bubo, and 3873
tarhapollé bubo. 'With this, and the ON. bird in Glasis lundr,
conf. a curious statement in Pliny 10,47 : in Hercynio Germaniae
saltw invisitata genera alitum accepimus, quarum plumae tgnium
modo colluceant noctibus ; conf. Stephan’s Stoflief. 116.

p- 78n.] Oscilla are usu. dolls, puppets, OHG. tocchun, Graff
9, 365.  They might even be crutches hung up on the holy tree
by the healed (Suppl. to 75). DBut the prop. meaning must be
images.  On church walls also were hung offerings, votive gifts,
rarities : si hiezen diu weppe hihen in die kirchen an die miire,
Servat. 2890.

p- 79.] A Celtic grove descr. in Lucan’s Phars. 3, 399; a
Norse temple in Eyrbyggja-s. c. 4.

p- 80.] Giefers (Erh. u. Rosenkr. Ztschr. f. gesch. 8, 261—
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285) supposes that the femplum Tanfanae belonged at once to the
Cherusci, Chatti and Marsi; that Tanfana may come from tanfo,
truncus (?), and be the name of a grove occupying the site of
Eresburg, now Ober-Marsberg ; that one of its trunci, which had
escaped destruction by the Romans (solo aequare he makes burn-
ing of the grove), was the Irmensnl, which stood on the Osning
between Castrum Eresburg and the Carls-schanze on the Bruns-
berg, some 4 or 5 leagues from Marsberg, and a few leagues
from the Buller-born by Altenbeke, the spring that rose by
miracle, D. Sag. 118.

p- 80.] To the isarno-dori in the Jura corresp. Trajan’s Iron
Gate, Turk. Demir kapa, in a pass of Dacia. Another Temir kapa
in Cilicia, Koch Anabas. 32. Miiller lex. Sal. p. 36. Clausura is
a narrow pass, like @epudmviar, or wilas alone; conf. Schott’s
Deutschen in Piemont p. 229.

p. 85.] As castrum was used for templum, so is the Boh.
Lostel, Pol. kosciel for church. Conversely, templum seems at
times to mean palatium; conf. ‘exustum est palatium in Thorn-
burg’ with ¢ exustum est famosum templum in Thornburg,” Pertz
5, 62-3, also ¢ Thornburg castellum et palativmn Ottonis’ 5, 755.
The OS. rakud is both templum and palatium. Beside ¢ casulae’
=fana, we hear of a cella antefana (ante fana?), Mone Anz. 6,
228.

p. 85.] Veniens (Chrocus Alamann. rex) Arvernos, delubrum
illud quod Gallica lingua vassogalate vocant, diruit atque subvertit;
miro enim opere factum fuit, Greg. Tur. 1, 32. The statement is
important, as proving a difference of religion between Celts and
Germans: Chrocus would not destroy a building sacred to his
own religion. Or was it, so early as that, a christian temple?
conf. cap. 39.

p- 85.] Expressions for a built temple: ¢lof Atti hann i
tlininu, sér pess enn merki, pat er nu kallat trillaskeid,” Laxd. 66.
sal, Graff sub v.; der sal, Diemer 326, 7. AS. reced, OS. rakud,
seems conn. with racha, usu.=res, caussa, but ¢ zimbordn thia
racha,’ O.iv. 19, 88 ; conf. wih and wiht. Later words: pluoz-
hiis, bloz-hils, Graff 4,1053. abgot-his fanum 1054. The Lausitz
Mag. 7, 166 derives chirihhd, AS. cyrice, from circus. 0. Sl.
tzerky, Dobr. 178 ; Croat. czirkva, Carniol. zirkva, Serv. tzrkva,
0. Boh. ¢jerkew, Pol. cerkiew (conf. Gramm. 3, 156.  Pref. to
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Schultze xi. Graff 4, 481). The sanctuary, ON. gridastadr, is not
to be trodden, Fornm. ség. 4, 186 ; beast nor man might there be
harmed, no intercourse should men with women have (engi vidskipti
skyldu karlar vi8 konur ega par, Fornald. sdg. 2, 63.

p. 86.] Heathen places of worship, even after the conversion,
were still royal manors or sees and other benefices endowed with
the estate of the old temple, like Herbede on the Ruhr, which
belonged to Kaufungen, D. Sag. 589. Mannh. Ztschr. 3, 147.
Many manors (also glebe-lands acc. to the Weisthiimer) had to
maintain ¢ eisernes vieh, fasel-vieh,” bulls for breeding (p. 93).
In Christian as in heathen times, holy places were revealed by
signs and wonders. A red-lot harrow is let. down from heaven
(Sommer), like the burning plough in the Scyth. tale (Herod. 4,
5), D. Sag. 58-9. Legends about the building of churches often
have the incident, that, on the destined spot in the wood, lights
were seen at night, so arranged as to show the ground plan of the
future edifice. They appear to a subulcus in the story of Ganders-
heim, Pertz 6, 309-10; to another, Frickio by name, in the story
of Freckenhorst, where St. Peter as carpenter designs the figure
of the holy house, Dorow. i. 1, 32-3; conf. the story at p. 54 and
that of Wessobrunn, MB. 7, 872.  Falling snow indicates the
spot, Miillenh. 113 ; conf. Hille-snee, Holda’s snow, p. 268 n. 304.
Where the falcon stoops, a convent is built, Wigand’s Corv.
giiterb. 105. The spot is suggested by cows in a Swed. story,
Wieselgren 408; by resting animals in a beautiful AS. one,
Kemble no. 581 (yr 974).

p. 87.] On almost all our German mountains are to be seen
footmarks of gods and heroes, indicating places of ancient worship,
e.g. of Brunhild on the Taunus, of Gibich and Dietrich on the
Hartz. 'The Allerhitenberg in Hesse, the ‘grandfather-hills’
clsewhere, are worth noting.

CHAPTER V.
PRIESTS.

p- 88.] Religion is in Greek edoéBeia and fpnoreia (conf. Gpn-
okevw, p. 107). kat edoéBeiav=pie, Lucian 5, 277. Religio=
iterata lectio, conf. intelligere, Lobeck’s Rhematicon p. 65. It
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is rendered in OHG. glosses by leit, Hattemer 1, 423 ; gote-delti
devotio, cote-dehtigi devout, anadaht intentio, attentio, Graff 5,
163. Pietas, peculiarly, by ¢ hetm-minna unde mdig-minna,” Hatt.
1, 423. Orédischeit, Servat. 762, is sham-piety, conf. p. 85n.
¢ Dis fretus ” in Plaut. Cas. 2, 5 = Gote forahtac, O. i. 15, 3.

p.- 88.] Gudja, godi, seems to be preserved in the AS. proper
name Goda, Kemble 1, 242. For apyepes, Ulph. has auhumists
gudja, Matt. 27,62, Mk. 8, 31; but auhumists veiha, Joh. 18, 13.
The priest hallows and is hallowed (p. 93), conf. the consecration
and baptism of witches. Gondul consecrates: nt vigi ek pik
undir 6ll pau atkvaedi ok skildaga, sem Oinn fyrimaelti, Fornald.
sog. 1, 402.  The words in Lactant. Phoenix, ¢antistes nemorum,
lucl veneranda sacerdos,” are rendered by the AS. poet: bearwes
bigenga, wadubearwes weard 207, 27, 208, 7. The priest stands
before God, &vavry Tod Beod, Luke 1, 8: gilangi furi Got, O. 1. 4,
11. The monks form ‘daz Gotes her,” army, Reinh. F. 1023,
The Zendic athrava, priest, Bopp Comp. Gram. 42. Spiegel’s
Avesta 2, vi. means fire-server, from atars fire, Dat. 4thré. Pol.
2ladz priest, prop. prince or sacrificer, Linde 2, 1164%; conf.
Sansk. @i govern, kill, #aja dominans,

p- 89.] Iwart priest: ein éwart der abgote, Barl. 200, 22,
Pass, 829, 56, ete. éwarde, In. 244, 14, préster und ir éwe
méster 243, 20.

p- 89n.] Zachavias is a fiuod gomo, Hel. 2, 24. Our kluger
mann, kluge frau, still signify one acquainted with secret powers
of nature; so the Swed. ‘de klokar,” Fries udfl. 108. The phrase
“der guote man’ denotes espec. a sacred calling: that of a priest,
Marienleg. 60, 40, a bishop, Pass. 336, 78, a pilgrim, Uolr. 91.
Nuns are guote frowen, Kracl. 735. Kklbster und guote liute,
Nib. 1001, 2, etc. die goede man, the hermit in Lanc. 4153-71.
16911-8, ete. So the Scot. ‘gudeman’s croft’ above; but the
name Gutmans-hausen was once Wotenes-hlisen (Suppl. to 154).
Bons-hommes are heretics, the Manichaans condemned at the
Council of Cambery 1165; buonuomini, Macchiav. Flor. 1, 97,
158. The shepherds in O. 1. 12, 17 are guoté man. Engl. good-
man is both householder and our biedermann. Groa is addressed
as ¢dd kona, Seem. 97*; in conjuring: Alrlin, du vil guote (p.
1202 n.)

p. 89.] Christian also, though of Germ. origin, seems the
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OHG. heit-haft sacerdos, from heit=ordo; hence, in ordinem
sacrum receptus. MHG. heithafte liute, sacerdotes, Fundgr. 1,
94 ; conf. eithafte herren, Ksrchr. 11895, AS. gepungen, reverend,
and espec. religiosus, Homil. p. 344.

p- 90.] Agathias 2, 6 expressly attributes to the heathen Ala-
manns of the 6th cent. diviners (udvrews and ypnouoroyort), who
dissuade from battle; and princes in the Mid. Ages still take
clergymen into the field with them as counsellors: abbates pii,
scioli bene constliarii, Rudl. 2, 253. Ordeals are placed under
priestly authority, Seem. 237-8. In the popular assembly the
priests enjoin silence and attention : silentium per sacerdotes, qui-
bus tum et coéreendi jus est, imperatur, Germ. 11. In addition
to what is coll. in Haupt’s Ztschr. 9, 127 on ‘lust and unlust,’
consider the tacitus precari of the Umbr. spell, and the opening
of the Fastnachts-spiele.

p- 91.1 The Goth. propjan, dspripjan transl. udew initiare, and
qyupvdfewy, exercere GDS. 819; may it not refer to some sacred
function of heathen priests, and be connected with the Gallic
druid (p.1036mn.), or rather with pridr (p. 423)? Was heilac
said of priests and priestesses ? conf. ‘ heilac huat,” cydaris, Graff
4, 874 ; Heilacflit, Cod. Lauresh. 1, 578; Heilacbrunno, p. 587;
Heiligbiir, p. 667-8.  Priests take partin the sacrificial feast, they
consecrate the cauldron: sentu at Saxa Sunnmanna gram, hann
kann helga hver vellanda, Saem. 238%; so Peter was head-cook
of heaven, Lat. ged. des MA. p. 336. 344. Priests maintain the
sacred beasts, horses and boars, Herv.-s. cap. 14; conf. RA. 592.
In beating the bounds they seem to have gone before and pointed
out the sacred stones, as the churchwardens did afterwards; they
rode especially round old churches, in whose vaults an idol was
supposed to lie. Priests know the art of quickening the dead,
Holtzm. 3, 145. They have also the gifts of healing and divina-
tion: larpopavtis, Aisch. Suppl. 263.

p- 91.] In many Aryan nations the priestly garment is white.
Graecus augur pallio candido velatus, Umber et Romanus trabea
purpurea amictus, Grotef. inscr. Umbr. 6, 13. Roman priests
and magistrates have white robes; see the picture of the flamen

1 The udwrres interprets dreams, entrails, flights of birds, but is no speaker of
oracles, xpnouonéyos, Paus. i. 34, 3. [In Plato’s Timeeus 72 B, wdvres (fr. uaivouar)
is the inspired speaker of oracles.]
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dialis in Hartung 1, 193. Schwenck 27; amictus veste alba
sevir et praetor, Petron. 65. The Cimbrian priestesses in Strabo
ave Aevyeipoves (p. 55-6), and the Gothic priests in Jorn. cap. 10
appear in candidis vestibus. The Gallic druids are arrayed in
white (p. 1206), the priest of Gerovit in snow-white, Sefridi v.
Ottonis p. 128 (Giesebr. Wend. gesch. 1, 90). In the Mid. Ages
too white robes belong to holy women, nuns. die goede man met
witten clederen, Lanc. 22662-70.

The Gothic pileat (KI. schr. 3, 227. GDS. 124) remind us of
the ¢ tria genera pileorum, quibus sacerdotes utuntur: apes, tutu-
lus, galerus’ in Snetonii fragm. p. m. 335. The picture of a
bearded man in Stélin 1, 161-2, is perhaps meant for a priest.
The shaven hair of Christian and Buddhist monks and nuns is
probably a badge of servitude to God; GDS. 822.

p- 91.] Snorri go3¥i, like the AS. coifi, rides on a mare,
Eyrbygg. s. 34 ; and the flamen dialis must not mount any kind
of horse, Klausen An. 1077. Hartung 1, 194. Possibly even
the heathen priests were not allowed to eat things with blood,
but only herbs. Trevrizent digs up roots, and hangs them on
bushes, Parz. 485, 21 ; in a similar way do Willelm the saint and
Waltharius eke out their lives, Lat. ged. d. MA. p. 112.

p. 92.] Among gestures traceable to priestly rites, I reckon
especially this, that in the vindicatio of a beast the man had to lift
up his right hand or lay it on, while his left grasped the animal’s
right ear. The posture at hammer-throwing seems to be an-
other case in point, RA. 65-6. GDS. 124-5. Kemble 1, 278
thinks coifl is the AS. ceofa, diaconus.

p- 93.] Christian priests also are called ¢ God’s man, child,
kneht, scale, deo, diu, wine, trat,” or ‘dear to God,” conf. Mann-
hardt in. Wolf’s Ztschr. 3, 143. Gotes man (Suppl. to p. 20-1).
Gotes kint=priest, Greg. 1355. Reinh. 714; or=pilgrim, as
opp. to welt-kind (worldling), Trist. 2625. der edle Gotes knekt,
said of Zacharias and John, Pass. 346, 24. 3849, 23. 60; of the
pilgrim, Trist. 2638. Gotes riter, Greg. 1362. ein warer Gotis
scale, Ksrchr, 6071, OHG. Gota-deo, Gotes-deo, fem. -diu (conf.
ceile De, culde, servant of God, Ir. sag. 2, 476). der Gotes triit,
Pass. 350, 91. Among the Greek priests were ayyifeor, Liucian
dea Syr. 31; conf. the conscit deorum, Tac. Germ. 10. Amphi-
araus is beloved of Zeus and Apollo, i.e. he is pdvtis. On his
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death Apollo appoints another of the same family, Od. 15, 245.
258.
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